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PREFACE. 


THE present edition of the Hagadah for Passover aims at 
supplying what has long been a distinct want in the Ritual 
literature of English Jews. Among the many cherished 
domestic ceremonies of Judaism, there is none that holds in 
our hearts the peculiarly dear place accorded to the Seder. 
It is an occasion upon which are blended, in happiest 
combination, the most potent influences which have contri- 
buted towards making Israel great—pride in our national 
mission to the world, appreciation of that continuity of 
God’s mercies which has marked Israel’s great place in 
history, and the joyous service of the Lord in the happy 
family worship which has been, since the dispersion of our 
race, the true secret of all our greatness. It is just Seder 
evening which links the Israelite, who has known the 
blessing of observant Judaism, to the best in his national 
history and the dearest in his personal recollection. One 
of the cherished aims of this edition of the Hagadah is to 
enable the Seder so to continue. The critical notes and the 
explanations of the ceremonies are intended to invest the 
whole of the function with living interest for parents and 
children and to serve as a helpful guide to teachers and 
students. The translation is entirely new, and only in one 
instance has there been any departure from the literal 
meaning of the Hebrew—viz., in the case of באחד מי יודע‎ 
It was impossible to translate ירחי לידה‎ mywn, for 
which I have substituted the nine Jewish festivals as 
more in consonance with our modern ideas of what is 
adapted for the perusal of children. 
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My thanks are due to Dr. M. Friedlander for his in- 
valuable assistance as far back as the time when, as one 
of his pupils, I first was attracted to the subject and 
began to make researches; and he has supplemented 
my early debt to him, when, many years ago, he ac- 
companied me to the British Museum to assist me in 
perusing the manuscripts, by reading and correcting the 
entire proofs of the present work, and giving me the 
benefit of his suggestions. I am also deeply indebted to 
the Chief Rabbi, who has afforded me the utmost en- 
couragement and has given me much information and 
assistance—for which the book is much the better—and 
for which I cannot be sufficiently grateful. I am also 
indebted to the students’ friend, the late Dr. Asher, who 
first suggested the publication of such a book as this, and 
who contributed to my early papers on this subject many 
of the explanations of the ceremonies which I am now able 
to offer. 

My thanks are due to my publishers for practical advice 
and the personal care given to the production of the book ; 
and 1 am very grateful to Mr. Paul Leffman as well as to 
my wife, whose services I have been compelled to enlist 
in taking down the whole of the work from dictation. I 
have to thank the Rev. .כ‎ Singer and the Jewish Education 
Board for their permission to use Mr. Singer’s translation 
of the Grace and the (כשמת‎ in the authorised Jewish 
Prayer Book. Finally, I am indebted to my dear father, 
to whom I owe all my incentive to, and opportunities for 
study, and to whose memory this—my first publication— 
is with reverence and gratitude dedicated. 


A. A. GREEN. 
March, 1897. 


INTRODUCTION. 


HE modern Egyptians have a proverb to the effect 

that, whoever once drinks of the sweet waters of 

the Nile will not rest content until he has slaked his thirst 
in them once more. 

How true this is, only they can really tell who have set 
> their feet within the magic boundary of the enchanting 
land of the Pharaohs. Not even in the Holy Land itself 
is one brought more closely into touch with the sacredness 
of history. Here in a past, the remotest known to acknow- 
ledged history, intellect and sentiment gave birth to 
civilization. There are some ancient histories, reaching 
very far back, which, like hills whose summits are in the 
clouds, are lost in that cloudland of legend where the firm 
path of history no longer extends and where we reach the 
fairy domain of Mythology. But in the case of the history 
of Egypt, as in no other instance, though we go back to 
Myth if we retreat far enough into its past, yet there are 
many thousands of years of unbroken substantial historical 
record. It may be said of Egypt that, among the countries 
of the world which yet bear their ancient name, it stands 
alone as having been great when mighty empires which 
have risen and fallen were undreamed of—as having enjoyed 
for thousands of years the proud position of mistress of the 
known world. For years—that may be also reckoned by 
thousands—she knew no superior, though she recognised 
powerful rivals. Her kings were great statesmen and 
warriors. Her people were enterprising, intelligent, and 
law-abiding. Her literature, if not nobly great, was of no 
mean order. Painting, sculpture, and architecture, reached 
a standaru which modern progress is but glad to admire; 
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while engineering reached a high level of perfection 
thousands of years ago, that modern science finds it not 
only difficult to excel, but impossible to imitate or even to 
understand. 

The greatest of men was born on the banks of its 
wondrous river; his master mind was educated within the 
walls of its colleges. Egypt, if not the cradle of the 
Jewish race, was at least the school wherein the growing 
nation acquired the equipment for its virile individuality. 
In the land of the Pharaohs was struck by the Jewish race 
the first telling blow for the world’s greatest prize— 
personal and religious freedom. In later times the mighty 
powers of the western world have, in succession, there set 
up the centre and pivot of their empire and he would be 
a bold man now who would venture to say that Egypt 
belongs entirely to the past and has no share in the 
greatness of the future. 

Such then is the mystic land teeming with historical 
interest and present fascination, the land indissolubly 
linked with the traditions of the Israelite, and to which, 
with the recurrence of the Passover, his thoughtful 
attention is ever re-directed. 4 

The Egyptian Empire was already very old when the| 
first connecting link with Hebrew history was formed. 
We read in the Bible that Abraham, the founder of the 
Hebrew race, forced by a famine to leave the land of 
Canaan wherein he was sojourning, directed his steps to 
Egypt where he was hospitably received. 

It was natural that the patriarch, who had as yet 
no fixed abode, but travelled about after the manner of 
the shepherd chiefs from whom he sprang, should have 
sought to escape a Palestinian famine in a country so 
favoured by nature as to be, what it now remains, a fruit- 
ful land of plenty. But the Egyptian monuments reveal 
to us a 1806 which throws some light on the motive of 
Abraham. The ruling dynasty of Egypt at that particular 
time was that of the Hyksos, or Shepherd Kings, so called 
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by the native population of Egypt, because they originally 
came, as did Abraham himself, from the pastoral district of 
Mesopotamia. This will easily account both for the attrac- 
tion which Egypt must have had for Abraham, and for the 
welcome he received from the Pharaoh himself, to whose 
presence the patriarch seems to have had easy and natural 
access, and with whom he associated upon seemingly equal 
terms. 

These same Shepherd Kings were still the reigning 
dynasty when, nearly two centuries later, Abraham’s great- 
grandson, the Semite lad Joseph, became associated with 
the Egyptian court in the capacity of a slave in the house- 
hold of one of Pharaoh’s high officers. The years that had 
elapsed between the visit of Abraham and the presence of | 
Joseph had not been without their effect upon the destinies 
of the Shepherd Kings. The dynasty had never been 
popular. The people had always resented the intrusion of 
a foreign line of kings, while the priests, who held a position 
of peculiar influence in ancient Egypt, had never been 
reconciled to the expulsion of the whole Egyptian royal 
line with which the chief among their order were connected 
by blood as well as by sympathy. The influence of the 
Hyksos was on the wane when there occurred the famine, 
which was predicted and provided for by the sagacity of 
Joseph. The rapid rise of an unknown Hebrew lad to 
the premier position in the land of Egypt is made more 
intelligible to us if we recollect that the failure of the 
“wise men” of Egypt gave the reigning Pharaoh a 
welcome opportunity of displaying to a grateful people, 
at the same time, the ineptitude of the priests and the 
ability of a Semite. 

Joseph was not alone the saviour of Egypt; his success 
was a prop to the tottering throne of the Semitic line 
of kings and, without doubt, staved off their downfall 
which in fact seems to have taken place very shortly after 
his career was closed. 

We can understand why Joseph urged upon his brethren 
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that they should be careful to explain how they became 
“Shepherds,” a name which was, as the Bible puts it, an 
“abomination” to the Egyptian populace and distasteful 
to the house of Pharaoh itself. We can also understand 
how, at a slightly later stage, while Joseph was careful, in 
the interests of the Hyksos, to purchase for Pharaoh the 
cattle, the lands, and the persons of the people, he was 
statesman enough to refrain from touching the lands of the 
priests, an act of recognition calculated to win the allegiance 
of that powerful caste to the reigning house of his royal 
master. 

The book of Genesis at its close leaves Joseph at the 
zenith of his influence, the benefactor of the people and 
the favourite of the king; while the Israelites enjoy to the 
utmost extent the reflection of his popularity. 

The first chapter of the Book of Exodus, however, offers 
a complete and unaccountable transformation. The 
Israelites are slaves, oppressed by all the rigours of an 
oriental serfdom. They are overworked, overpowered, 
and persecuted. Joseph is completely forgotten and the 
king himself “knew not Joseph” and is ignorant even of 
the name of the eminent benefactor of his country. 

Egyptian history supplies the missing fly-leaf between 
the Books of Genesis and Exodus. All mystery is cleared 
up, all incongruities satisfactorily explained, for not only 
had a new king arisen who “ knew not Joseph,” but a new 
dynasty was now reigning, the Pharaohs of which neither 
knew of, nor cared about, any member of the hated 
foreign ruling power. 

The Hyksos had been expelled and the Israelites who 
remained bore the full brunt of resentment both of kings 
and people, and were condemned to the labour of prisoners 
and criminals, the building of the cities and temples which 
the new dynasty—who were active builders—raised in 
every direction. The Pharaoh of the Oppression was 
Rameses 11., otherwise known, and deservedly so, as Rameses 
the Great. 
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He was of Nubian descent, and the capital of his kingdom 
was a beautiful city on either side of the Nile in Upper 
Egypt, on the left bank (the modern Luxor) being the 
residential part of the capital, while on the right bank, at 
Thebes, were the colleges of the priests and the tombs of 
the kings—the relics of the former being now to be seen in 
fair preservation. The tombs, situated at the base of the 
Libyan Mountains, are to this day extant, beautiful and 
interesting beyond description. 

One of the tombs in the Libyan Mountains, opened 
comparatively recently, is that of Seti I, the father of 
Rameses the Great. It is a perfect Paradise of artistic 
beauty and archeological interest. The walls are covered 
with magnificent bas-reliefs, describing the career of the 
departed monarch, and the gigantic mummy of the king 
who reigned for the best part of a century has been 
removed to what is perhaps the most glorious museum in 
the world, that of Boulagq, midway between Cairo and the 
Pyramids of Ghizeh. The present writer was at Luxor in 
the early part of 1891, and followed with the deepest 
interest the excavations of the French Archeological 
Expedition, superintended by that kindest of French 
scholars and gentlemen, M. Bouriant. 

The slow process of excavation at that time was rewarded 
by the discovery of the enormous head of the colossal 
statue of Rameses the Great, which proved to be the 
largest and the most complete presentment of the features 
of the Pharaoh of the Oppression. 

The thick Nubian lips and the cruel stern expression 
seemed to do ample historic justice to the antetype of un- 
bending despotism, and. the writer could not gaze upon it 
without the thought that if the surrounding magnificent 
ruins were relics testifying to the glory and power of the 
mighty Pharaoh, he (the Jew) and his wondrous race, con- 
stituted a still more marvellous testimony to the power 
which preserves, through the greatest vicissitudes known 
to humanity, the scions of “a wise and understanding 
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people,” though rock-hewn monuments may crumble and 
decay. 

To the Jew upon the plain of Thebes, the words 
addressed to the greatest of his race seem always to say, 
“The place whereon thou standest is holy ground.” Here 
Moses lived, worked and studied. Here he laid the 
foundation of that phenomenal store of knowledge which 
so completely fitted him to be the great teacher he 
subsequently became. Here, amid the luxury of the 
Egyptian court, his great heart was touched by sympathy 
with his oppressed people, and his great mind formulated 
the first conceptions of their deliverance. Hence he fled 
an exile in disgrace, to return the triumphant messenger of 
a power beyond the might of a Pharaoh and a hope 
superior to the impoverished ambition of a race which, 
seemingly, had inherited no capacity except contentment to 
serve and to slave. 

There are one or two points in the history of the flight 
of Moses in connection with which some light is shed by 
Egyptian history, upon the narrative in the Bible. It would 
be an error to suppose that, when Moses left Egypt, his 
interest in the condition of his brethren lay dormant until 
it was awakened by the incident of the burning bush. 
Not only is it impossible to conceive such an apathy on 
the part of a Moses, but there is every evidence that during 
the time he was away from Egypt, Moses was thinking 
out his future work and was in touch with his friends in 
the land of the Pharaohs. 

The Bible tells us that Moses took his flocks to 
pasture at the back of the wilderness, and came to Mount 
Horeb. The wilderness is not a very profitable place 
wherein to pasture flocks, and the point did not escape 
the notice of the Rabbis, who explained it by the 
Midrashic tradition that Moses selected this wild spot ‘in 
order that his sheep might not graze upon the land of 
others.” Moses had very probably a far more interesting 
motive in seeking the wilderness of Sinai. 110260 was a 
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penal settlement of Egypt, to which political offenders were 
exiled to work in the mines. When we remember that 
Rameses the Great was a powerful and arbitrary ruler, 
engaged in many wars and surrounded by the inevitable 
oriental accompaniment of plot and counterplot, it is 
not surprising that there should be many disaffected 
persons of all grades; and it is equally natural to suppose 
that Moses would be anxious to hear from these some 
report of the condition of his brethren in Egypt. Not 
only did the great heart of Moses beat so strongly with 
sympathy with his people, but the mind of a cultured 
Egyptian, trained within the court circle, and now exiled 
among simple shepherds, would surely have yearned for 
information concerning what was transpiring in the 
Metropolis of the civilized world. Was his meeting with 
his brother Aaron unpremeditated? Surely not. For is 
there a more reasonable. supposition than that, hasty as 
was his flight, Moses before he left the land of Egypt, 
came to an understanding with his family and friends as 
to where he might be found and where information might 
reach him. 

There is one aspect of the gigantic task of Moses which 
does not always receive the appreciation it merits. We 
fully understand, as a rule, the value of his mission to 
Pharaoh and appreciate the courage which enabled him to 
stand before the tyrant and demand the recognition of his 
God and the release of his people. But this was little 
compared with the still more stupendous task that lay 
before him—viz., that of teaching the Israelites themselves 
the nature of the God who had sent him, and inspiring 
them with the hope of redemption and the necessary trust 
in God and confidence in himself. To put it in a word, 
his prospects of persuading Pharaoh were better than his 
chances of convincing the Hebrews he had come to rescue. 
We must remember that the people had passed 200 years in 
slavery. Serfdom is, to this day, the greatest enemy toa 
people’s progress, and the disabilities of such modern serf- 
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dom as has come under our notice are to be multiplied 
manifold when considering the mental equipment of a 
nation of serfs more than three thousand years ago. 

Moses knew this and understood his difficulty so well 
that we find him doubting, not only whether Pharaoh would 
receive him, but whether Israel would credit him. “They 
will not believe me,’ was his simple comment upon the 
message which God had given him to the people he was 
eventually to lead. The coercion of Pharaoh was a simple 
matter compared with the conversion of Israel at that 
moment. How difficult was this phase of the task, and 
how its accomplishment was kept in view, is illustrated by 
the name of God by which Moses first acquainted the 
Hebrews with the nature of their deliverer. He was 
commanded to inform the Hebrews that the name of the 
God of their fathers who had sent him to them was 
“Tam that I am.” Many attempts have been made to 
explain this name and to give it various meanings that fall 
within the legitimate province of homiletic theology, but 
its meaning and purpose are transparently clear. 

What religion the Hebrew serfs of Pharaoh had was 
largely tinged with, if not completely dominated by, the 
ideas prevalent among the Egyptian fellaheen of their class 
and time. Their own traditions had worn very thin. It 
happens that the gods of the Egyptian religion rejoiced in 
a remarkable multitude of names. Early Egyptologists 
astonished the world by their discovery of the names of 
thousands of deities, but later scholars succeeded in 
establishing the fact that the gods of Egypt were compara- 
tively few, while their names were legion. Isis alone 
rejoiced in 1,000 names, while other gods came within 
measurable distance of this number. Naturally, as in all 
oriental religions, every possible attribute of praise was 
used in the glorification of the gods. The vocabularies of 
power, virtue and glory, were exhausted many times over. 
Had Moses, therefore, given the Hebrews any conventional 
name of their God, the very attempt at description would 


14 


have defeated his purpose, and the God of whom he spoke 
would have been straightway identified with one of the 
oreat deities of Egypt. The God “lam” was something 
new to Egypt. The name set the people’s thought and 
reflection at work, which was the reason for its selection, 
and the Midrash is very near the mark in the old tra- 
dition it has preserved, that Pharaoh and his wise men 
(the priests) denied the existence of such a god as Moses 
described, because they were unable to find any such name 
in their records of the deities. 

How slowly the work of Moses progressed the Bible 
narrative makes sufficiently clear. It was the genius of 
this greatest of men that he knew how “to labour and to 
wait.” Sharper grew the penalties of slavery, greater the 
manifestations of God’s power, till at last, between what 
they were asked to believe, and what they were called upon 
to suffer for it (best test of its worth), the Hebrews had 
advanced sufficiently in their faith to be able to leave the 
greatest country of the then world and follow, trustingly, 
the man who, but a short time back, had had to explain to 
them who was their God, and had not dared to ask for 
them more than three days’ absence under his care. 

The details of the extra penalties which Pharaoh imposed 
upon the Hebrews in resentment of the interposition of 
Moses are most interestingly illustrated by the customs of 
the Egypt of to-day. So conservative have Egyptians 
been, that the tourist in Egypt, at the end of the nineteenth 
century, can see many habits which have remained un- 
changed since the days’ when Israel made bricks for 
Pharaoh and worked in his fields. A walk in a neighbour- 
hood such as Luxor, where we have the monuments of the 
Egypt of old and the Egyptians of to-day working under 
their shadow, enables one to glance from one to the other | 
and to see that the sculpture on the monument of 
thousands of years ago might have been done from the 
model of the living man at work near it. The “ work in 
the fields,’ in which the Hebrews laboured “ with rigour,” 
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has known no alteration; while the bricks used in the 
building of the villages are made in precisely the same 
manner as the method employed by the builders of Pithom 
and. Rameses. The “ straw,’ the absence of which was the 
crowning torture of the Hebrews, is used to give cohesion 
to the mud of which the bricks are made. 

Although, thanks to British influence, the visitor to 
Egypt is spared any illustration of the sufferings of the 
Hebrew “ officers 7 (gang-masters) who were beaten when 
the tale of bricks was incomplete, we are able to form a 
fairly accurate estimate of the extent of thiscruelty. The 
“ Kourbash ” is a whip cut from the hide of the rhinoceros, 
and vies (aptly enough) with the Russian knout as a 
terrible engine of brutality. Soimplanted had it become as 
the symbol of authority and punishment, that though the 
British Government forbade its being used after the fashion 
of the Pharaohs, it was found necessary to permit it to be 
carried as a badge of office by those placed in authority 
over a native gathering. The leader of a gang of workmen 
still carries it, the police at the Nile stations still flourish it 
meaninglessly at the crowd of idlers and mendicants, while 
the mere mention of the word, in a sufficiently menacing 
tone of voice, is enough to disperse a crowd of pestering 
children whose acquaintance with the traditions of serfdom 
is fuller than their knowledge of European disposition. 

But if to the well-read man or woman the archeological 
value of the Egyptian monuments and the present interest 
of modern Egypt are great and absorbing, who shall 
adequately describe the feelings with which the modern 
Israelite approaches the celebration of Passover, the world’s 
great festival of freedom, Israel’s charter of justification, 
the link between the greatness of our national past and the 
splendid potentiality of our racial future? The whole 
genius of the celebration is summed up in the suggestive 
words of the Hagadah, “In every generation each Israelite 
shall bethink himself as though he had been delivered from 
Egypt.” This is perfectly true; for the harmony of 
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Israel’s destiny and mission has not been affected by the 
lapse of time or the changes in circumstances which have 
marked what has happened from the hour of the Exodus 
till the present moment. 

The Exodus was a protest against the subversion of 
personal rights and a consecration of the descendants of 
distinguished, God-fearing forbears to the belief in the 
one God of the world, whom their ancestors were the 
first to recognise and to teach. With a steadiness of 
purpose unparalleled in the history of national consistency, 
Israel has been unswervingly true to these two great ideas. 
We have taught the unity of God until it has become an 
axiom in the trend of belief along which the intelligence 
of the world securely travels towards the religion of the 
future. We have exhibited an implicit obedience to the 
commands of God, from which the world has gathered its 
best examples of religious influence in every day life. We 
have suffered for our principles under a universality of dis- 
ability and with a personal heroism that make our racial 
story a record of the world’s truest nobility, and constitutes 
the Passover the anniversary of the granting of the greatest 
patent of aristocracy that one race can claim without con- 
ceit, and others can acknowledge without humiliation. No 
service could sufficiently afford expression to our feelings of 
pride and gratitude on the recurrence of such a festival. 
No liturgy, however gorgeous or beautiful, could do us 
justice as the epic of our wonderful racial story. The 
mere recital of the accompanying Seder service leaves un- 
fulfilled the purpose of the Passover, unless we resolve 
that by act and heart we Jews will endeavour to leave 
nought undone that will give us the inspiration and our 
fellow-men the conviction that we are, more than ever, 
“A great, a wise, and an understanding people.” 
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THE REVISED HAGADA. 
ge 
THE SEARCH FOR LEAVEN. 


On the evening before the Passover the ceremony is 


observed of the search for leaven by the head of the family, + 


who makes a round of the rooms of his house for the 
purpose of discovering and removing any leaven which 
may have escaped attention in the preparation of the 
house for the festival. In observant Jewish households, 
by the time the Eve of the Passover arrives, all prepara- 
tions have been so thoroughly made that the house is free 
from the presence of all leavened food, except the necessary 
provision for the next day’s early meal, which is confined 
to one or two apartments. The search for leaven pro- 
ceeds notwithstanding, and it is customary to place little 
packets containing a small piece of bread in each of the 
rooms which have already been prepared for the Passover. 
These are looked for and collected by the head of the 
family who burns them the following morning after 
breakfast together with any leavened bread that may then 
be in the house, 


Before commencing the Search the following blessing is said :— 
MNES קשנו‎ Wy הָעלֶס‎ yop יי אֶלְהִינו‎ mms בְּרוך‎ 


yom Aya על‎ ay) 
* Blessed art thou, O Lord our God, King of the Universe, 


who hast sanctified us with thy precepts, and commanded 
us to remove the leaven.” 


B 
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After the Search the following declaration is made :— 
NOD חַמַתִּיהּ‎ NPT ברשותי‎ NIST וְחַמִיטָא‎ NTT 
PAINT כּעַפְרְא‎ YIP) Swed ew. 


“All leaven that is in my house which I have not seen, 
and have not removed, I declare annulled, and to be of no 
more worth to me than the dust of the earth.” 

On the following morning, at the prescribed hour, all 
leaven is carefully removed, it being the duty of the head 
of the family to personally supervise its being burnt, when, 
in order to absolve the family from the responsibility of the 
accidental presence in the house of any leaven which may 
have been overlooked, the following declaration is made :— 


mop nen ברשותִי‎ NaN Nye ated: 
meaya iad) Spb arma Not רִבַעַרְתִּיה‎ pte 
: דְאַרְעָא‎ 


“All leaven which is in my house, that I have seen 
and that I have not seen, that 1 have removed and that I 
have not removed, I hereby declare annulled, and of no 
more worth to me than the dust of the earth.” 


THE SEDER TABLE. 


The following is the equipment of the Seder table :— 


1. The ROASTED SHANK-BONE of a lamb. 

This is to represent the Paschal Lamb, the first ordina- 
tion of the Passover in Egypt. During the period of the 
Temple the lamb was sacrificed by the head of the family 
in the precincts of the Sanctuary and formed the family 
meal on the Passover evening. 


2. A ROASTED EGG.—This represents the “ Hagigah ” or 
Festival Offering ordained for each of the festivals. When 














Leg 


the family was large it formed part of the meal in addition 
to the Paschal Lamb. 


3. THREE MiITzvorH.—These are specially prepared 
Matzoth, somewhat thicker than those for ordinary use. 
The meaning of the word * Mitzvoh” is “Commandment” 
or “Duty.” These are the “Duty 7 Matzoth, because they 
are consecrated to the fulfilment of the Mitzoth (duty) 
from the very commencement of their preparation. 


4. The BITTER HERBS.—These take the form of horse- 
radish and are typical of the bitterness of the Egyptian 
bondage. 


5. The “HAROSETH.’—This is a compound of apples, 
almonds, raisins and cinnamon. It is a popular error to 


believe that the “ haroseth” is typical of the bricks and — 


mortar used by the Hebrew serfs of the Pharaohs. It is, 
however, a usual Oriental accompaniment of such dishes as 
bitter herbs and should be used in the Seder as a sauce 
into which to dip the horseradish. It 18 especially 
mentioned by the Rabbis as an antidote against the possible 
ill effects of partaking of the Bitter Herbs. 


6. PARSLEY or LETTUCE.—These formed the usual pre- 
liminary course of an Oriental meal, and were retained 
in, the Seder either to provide against the little ones 
(who are chiefly considered right through the Seder) be- 
coming faint during the. narrative which delayed the 
evening meal, or to excite their interest and curiosity. 


7. SALT WATER or VINEGAR.—Into this the lettuce or 
parsley is dipped, a wholesome Orientalism. 


8 The FOUR CUPS OF WINE.—Suflicient wine must be 
prepared to provide for four cups to be drunk during the 
₪600. Various homiletic reasons have been given for the 
use of just four cups, but the number is fixed by the 
titual requirements of the Seder alone. Four cups are 
reguired—the first for the Kiddush, the second for the 

BD 


- 
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Blessing of Redemption, the third for the Grace after 
meals, which was generally terminated with the sanctifica- 
tion; and the fourth is to provide a Sanctification at the 
end of the reading of the Hallel, with which the service 
essentially concludes. 


9. THE cup OF ELIJAH.—This 18 a spare cup of wine 
placed upon the table, and not used during the ceremony. 
There is no doubt as to its origin and meaning, but there is 
some difficulty in accounting for its name. 

The cup of Elijah is a guest cup, set apart in readiness 
for any visitor who may enter the family circle in response 
to the invitation offered in the early portion of the Seder. 
Jewish hospitality was always very real and, on the Seder 
night, it was at its best. It was useless to give an 
invitation without the care that, should it be accepted, 
there would be provision for the fulfilment by the guest 
of the requirements of the Ritual. 

I suggest the following explanation: Passover night 
is the Night of Redemption, and Elijah is essentially, 
in Jewish theology, the prophet of redemption. What- 
ever national sentiment there might be in the heart of 
the Hebrew was always appealed to on this night, when 
he recounted the story of that first blow for fregdom 
which his forefathers struck in the history of the world— 
an inspiration for any son of Israel—and felt, more keenly 
than ever, the galling restrictions which sought to keep 
him a stranger in the land in which he was living, and 
which he always loved. Whatever was Jewish and manly 
in him cried out for redemption, and, as Elijah’s coming 
was promised by the prophet as the herald of Israel’s new 
redemption, we can easily understand how, on this night 
of nights, any token of a happier Israel was looked and 
longed for. Who so welcome, then, as Elijah? What 
more natural than that, in the generous disposition towards 
any stranger under the influence of that generous hour, 
he should be as welcome as Elijah, and that the cup set 
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aside for the stranger should be even named, in graceful 
and gracious goodwill, after him for whom all Israel hoped 
and waited. 


10. A PILLOW or CUSHION for the use of the head of the 
family who conducts the service. This leaning upon a 
pillow during the evening is sometimes explained as a 
“sion of freedom,” in token of which a “leaning position 
is adopted.” Apart from the fact that a “ leaning position ” 
is hardly established in the world of manners as a sign of 
freedom, this ceremony is one of the many Orientalisms, 
pure and simple, the retention of which lends so much 
charm to the Seder. 

It is, of course, an Oriental custom to recline during 
meal times. When the Jews moved to Western Europe 
they still retained, among the delights of the Seder, this 
habit from their former associations, though the link now | 
is somewhat remote between the solitary cushion and the 
oriental banquet. 


22 


קדש: 
On Friday Hvening commence :—‏ 


33077 12371 
יום הששי so‏ הַשְמִים pasty‏ וְכָל צִבְצֶם ody: Sons‏ 
oa‏ הַשְבִעִי מַלַאכתו עשר עָשֶה י וישבות avin oP‏ 
Sop‏ מלאכתו אשר עשה : paar‏ אלהים spawn ning‏ 
וקש ink‏ כִּי בו nay‏ מַכָּלמְלַאכְתוּ wy‏ בֶּרָא אֶלְהִים 
לעַשות : | 


On Week-days commence here.— Adding on Friday Evening the words 
in brackets:— 


PAT "IB בורא‎ DPT ברו אַתֶּה  להינו מָלָ‎ 
‘bap wana Ww * ְּוך אתה יי אֶלְהִינוּ מֶלְך הָעלֶס‎ 
בְּמְצִתִיו + וַתִתְְּלנוּ יי‎ wep) + jee ww י‎ oy 
מועדים‎ Co שַבָתות לְמְנוּחָה‎ on sabbath ada) MIND אֶלְהִינוּ‎ 
הַשַבָּת‎ on Sabbath ada) DY לששון * אֶת‎ oon לשְמְחֶה חַגִּים‎ 
on Sabbath add) חַרוְתָנָוּ‎ pot Ma המצות‎ an Coy וְאֶת‎ Ay 
mona 92 זכר ליצִיאַת מִצְרִיִם * כִּי‎ wp spd בְּאַהַבָה)‎ 
ומועדי‎ (MAL on sabbath aaa) OMT Sap קדשָתּ‎ rnin} 
וּבְשָשון‎ mwa וּבְרְצון)‎ MANNA on Sabbath add) FWP 
ן)‎ MSW on sabbath aca) BAI! הִנְחַלְתּנוּי בָּרוף אַתֶּה יי‎ 

: ְשָרְאֶל וְהְמַנִּים‎ 
On Saturday Night add the following till ¥ ללש‎ | 
: הָאָש‎ inp בורא‎ soba qop oy אִתָּה יי‎ yng 
pa a bin 99 אָלהינו‎ y pa 
לְעמיכו י‎ Senin בִּין.‎ qwind אור‎ pa * לחול‎ wp 
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SANCTIFICATION. 


On Friday Hvening commence :-- 


* And it was evening and it was morning, the sixth day.” 


“Thus the heavens and the earth were finished, and all 
the host of them. And on the seventh day God had ended 
his work which he had made; and he rested on the seventh 
day from all his work which he had made. And God 
blessed the seventh day and sanctified 16 ; because that in 
it he had rested from all his work which God created and 
made.” 


On Week-days commence here, adding on Friday Evening the words in 
brackets :— 


“ Blessed art thou, O Lord our God, King of the Uni- 
verse, Creator of the fruit of the vine. 

“ Blessed art thou, O Lord our God, King of the Universe, 
who hast chosen us from all peoples, exalted us above all 
tongues, and sanctified us with thy commandments. Thou 
hast, in love, ordained for us, O Lord our God (Sabbaths 
for rest), solemn days of joy and festive times of gladness, 
even this day of (rest and of) the Feast of Unleavened Bread, 
a holy convocation, a memorial (in thy love) of the Exodus 
from Egypt. Thou hast chosen us and sanctified us above 
all peoples, and thou hast given us an inheritance of (loving 
favour) joy and gladness, days of (Sabbath and) festival. 
Blessed art thou, O Lord, who hast sanctified (the Sabbath) 
Israel and the days of Festival.” 


On Saturday night omit :— 
“Blessed art thou, O Lord our God, King of the Universe, 
who hast preserved us in life, sustained us, and enabled us 
to reach this season.” 


On Saturday night continue :— 
* Blessed art thou, O Lord our God, King of the Universe, 
who hast made a distinction between sacred and profane, 
between light and darkness, between Israel and other 
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avin my pa‏ לששר ya ‘neyo‏ קרש 
ned naw‏ יום טוב ny) mbwon‏ יום הַשְבִיעִי מִשָשָת 
ימי המִעָשָה קַדשָתִּי הַבְלֶ וקדשת OS! Jo my‏ 
ּקְדַשֶתְךּ  nme ya‏ » הְַבְדּיל esp pa‏ לרש : 
a3‏ אַתֶּת יי ‘appl anny obi 72 toy‏ 
ְהִיעָנוּ לוָמן הוה : 
Drink the first cup of wine.‏ 


רח): 


The celebrant of the Seder washes his hands. 


כ הפס. 


Some parsley or lettuce is then distributed to all present, who on partaking 
of it say :— 


: הָאָדְמָה‎ "IB NT הָעלֶם‎ yp wy אַתֶּה יי‎ pa 
יחץ:‎ 


SETTING ASIDE OF THE AFICOMAN.,! 


The celebrant breaks in two the middle Mitzvah, leaving one half in its 
place and setting the other half aside as the Aficoman. 
The shankbone and the egg? are removed from the Seder dish which is 
then uplifted by those present, while the following is said :— 





necessary adjunct to the Seder, until it is redeemed with presents, which 
the parent has taken care to provide. ‘This curious custom has a 
still more curious origin. It 18 based on a misrendering of a line in the 
Talmud, which says התינוקות שלא יישנו‎ Sawa חוטפים מצה בלילי פסחים‎ 
“Tt is right to hasten to the Matzah )1.6., to the meal) on the evening of 
Passover, so that the little ones shall not fall asleep over the service.” 
The word חוטפים‎ means * hasten,” but it also can mean “ to snatch.” ‘The 
. Talmudic injunction thus received the extraordinary interpretation 
* Snatch the Matzah, etc., etc.” The Matzah was accordingly abstracted 
by the children in order that they should keep awake, and, needless to 
say, the purpose of, the Talmud did not suffer from the error of 
translation. The Aficoman is placed beneath the pillow upon which 
the celebrant reclines, probably to represent the dough carried on the 
shoulders of the Israelites of the Exodus. 
* These are removed, leaving the Bitter Herbs and the Matzah, the 
Bread of AfHiction. 
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peoples, between the seventn day and the six days of 


work. Thou hast made a distinction between the holiness — 


of the Sabbath and the holiness of a Festival, sanctifying 
the seventh day above all others. It is with thy holiness 
that thou hast distinguished and sanctified thy people 
Israel. Blessed art thou, O Lord, who hast made a 
distinction in the degrees of holiness. 

“ Blessed art thou, “O Lord our God, King of the Universe, 
who hast preserved us in life, sustained us, and enabled us 
to reach this season.” 


Drink the first cup of wine. 


The celebrant of the Seder washes his hands. Some parsley or lettuce 
is then distributed to all present, whe on partaking of it say :-- 


“ Blessed art thou, O Lord our God, King of the Universe, 
Creator of the fruit of the earth.” 


SETTING ASIDE OF THE א זז‎ 


The head of the household breaks in two the middle Matzah, leaving one 
half on the Seder dish, and placing the other half aside as the Aficoman. 

The shank-bone and the egg? are removed from the Seder dish, which those 
present then take hold of while the following is said :-- 


“THs is the bread of affliction which our fathers did eat 


1 Aficoman is a word of Greek derivation meaning ‘‘ After Meal,” 
or dessert. To explain this ceremony it is necessary to go back to the 
time of the Temple, when the paschal lamb formed the meal on Passover 
night. So much importance was attached to the partaking of the lamb, 
that it was the custom to reserve a small portion to be eaten quite at the 
conclusion of the meal, the object being that the lamb should be the last 
thing actually tasted that night. With the fall of the Temple the Pass- 
over sacrifice ceased, but the custom then obtained of eating a small 
piece of Matzah at the end of the meal, to represent the use formerly 
made of the portion of the lamb. The separation of the Aticoman at 
this early stage of the Seder, is probably to attract the attention, and 


arouse the interest of the children of the family. In connection with | 


\ 


this, a very curious custom has obtained in places on the Continent, and 
may be met with in some families in this country. The head of the 
family good-naturedly connives at the ‘ Snatching of the Aficoman” by 
the children whose privilege it then becomes to retain possession of this 
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The egg and shankbone are replaced and the second cup of wine is filled.’ 
The youngest competent at the table then says :— 


מה Sop min nddn mani‏ הַלִילוּת י Soaw‏ הלילוּת 
bose sop bo mm nba nym pon posix os‏ 
הלילות אָנוּ ayy posix‏ ירקות ' = dba) min nbn‏ מָרוָר: 
Seay‏ הלילות ane py‏ מטְבִּילִין אַפִילוּ פעם אֶחֶת * הלילה 
הוה שתִי soya‏ שְבְּכָל הלילות אָנוּ paw pa posix‏ 
p39‏ מִסְבִּין י wpa nym note‏ מִסְבִין 


The following response is then given:— 


עַבָדִים הָיִינוּ לפַרְעָה בְּמְצְרְיִם * וַיוצִיאָנו יי אָלהִינוּ Dp‏ 


tory sense) to magnificence. The invitation at the commencement of 
the service is self-explanatory. The long pause before the meal on this 
night has obscured the original simple meaning of the opening of the 
door after the Grace, concerning which, see further, note, p. 69. 

5 The fervent hope of the Jews of the early days of the dispersion, 
from which period this dates. 

3 The Rabbis were studiously—nay religiously literal. As the Bible 
prescribes for the narrative of the Passover by saying that it is to be 
made * When thy son asketh thee,” it was provided that the service 
should inevitably commence with such a question on the part of a child. 

+ This refers to the custom of dipping the fresh salad into salt water, 
and the bitter herbs into Haroseth. 

5 “We all lean,” another Orientalism. The word מְסְבִּין‎ means 
* banqueting,” compare page (29), where the Rabbis named were (13°01) 
banqueting at B’nei Berak. The terms par and }‘aB!) when used in 
the Talmud mean “ ordinary meal” and “ banquet” respectively. 

6 Here commences the Hagadah, or narration proper. Itis the answer 
of the parent to the question of his child. It is of deepest interest to 
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in the land of Egypt. Let all who are hungry come in 
and eat!; let all who require come in and celebrate the 
Passover. This year we celebrate it here, may we celebrate 
it next year in the land of Israel. This year we are in 
exile, next year we may be free.” ל‎ 


The egg and shank-bone are replaced and the second cup of wine is filled. 
The youngest competent at the table then says? :— 


Wherefore is this night distinguished from all othernights? 
On all other nights we eat either leavened or unleavened 
bread, but on this night only unleavened bread. On all 
other nights we partake of all kinds of herbs, but on this 
night, especially, bitter herbs. On all other nights we do 
not dip the herbs once, but on this night we do so twice.* 
On all other nights we take our meal either sitting or 
leaning, but on this night we all lean.° 


The following response is then given :--- 


WE WERE SLAVES to Pharaoh in Egypt,® and the 
Lord our God brought us forth from thence with a strong 


1 “Tet all who are hungry come in and eat.” This formula was by 
no means confined to the Passover evening. Jewish hospitality always 
dictated a liberal welcome at all festivities to the needy and the stranger. 
The Talmud (Taanith 20b) relates of Rav Hunnah, of whose wealth and 
benevolence there are many records, that ‘“‘ Whenever he took a meal he 
used to open his doors, and say, whoever is hungry let him come in 
and eat.’ Seder night has retained so many Orientalisms that it is easy 
to understand that this formula is a survival of the old banqueting cus- 
toms of the Jews. It was not only the habit to thus open the door before 
meals to welcome any passing stranger, but the doors were again opened 
at the termination of the meal, in order that the guests might resume 
their journey thus hospitably interrupted. This accounts for the other- 
wise mysterious ceremony of opening the door after the evening meal on 
the Seder night. Briefly, this opening and closing of the doors was an 
accompaniment of every grand banquet, for the more splendid the enter- 
tainment the more lavish the bounty to all comers. On the Seder every 
Hebrew is enjoined by the Rabbis to be as princely as his means will 
allow and this ceremony is merely an Oriental pretension (in no deroga- 
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מַעָשָה 272‘ אֶלִיעְזֶר ְרִבִּי יהושע 21‘ avy‏ בֶּן my‏ 
ורי om AMY‏ טרפון. שָיוּ pao!‏ בַּבְנִי NT) * PIA‏ 
Med‏ בְּיצִיאַת מִצְרִיִם by‏ אתו ema‏ ער שְבָּאו 
תלְמִירִיֶבז wns ond spy)‏ הגיע yoy MP jor‏ 
של שחרית : 


Dyay הרי אני כְּבֶן‎ em yg רבי אֶלְעוֶר‎ obs 
sy + בּלִילות‎ omy ney שָנְה* ולא זְכִיתִי שֶתְּאָמַר‎ 
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note 3 thereon). In the absence of a decision in the Talmud, all three 
forms have been retained in the Hagadah and they are all said, though 
the original intention was, doubtless, that one of them should be 
selected. 

1 This paragraph concerning the illustrious Rabbis who found the 
subject of the Exodus of such absorbing interest, has in itself the 
deepest interest for us, as it cannot be traced in any Midrash, and, 
therefore, is probably original in the Hagadah. It is the Hagadah’s 
own comment on the preceding paragraph. If these distinguished 
Rabbis found the subject of the Exodus so absorbing, how much more 
must there be for us to learn about it. In the Tosefta there is a 
similar story related of Rabban Gamaliel. 

? From the Mishnah Berachoth. 
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hand and outstretched arm. If the most holy, blessed 
be He, had not brought forth our fathers from Egypt, 
then we, our children, and our children’s children, would 
have been slaves to the Pharaohs in Egypt. Now, even 
though all of us were wise, all of us of great understand- 
ing, all of us (learned as) elders, all of us familiar with the 
Scripture, it would still be our duty to tell again the story 
of the Exodus from Egypt, and the more we find to say of 
the Exodus from Egypt, the more praiseworthy are we. 

It happened to Rabbi Eliezer, Rabbi Joshua, Rabbi 
Klazar ben Azariah, Rabbi Akibah, and Rabbi Tarfon, that 
they were once banqueting at B’nei B’rak, and were speaking 
about the Exodus from Egypt all that night until their 
disciples came and said to them, “Rabbis! the time has 
arrived tor saying the morning SHEmMA!”! 

Rabbi Elazar ben Azariah said,? “I am about seventy 
years old, and I did not understand why the story of the 
departure from Egypt should be told at night until Ben 
Zoma explained it thus: ‘The Bible says (Deut. xvi. 3), 
“That thou mayest remember the day when thou camest 
forth out of the land of Egypt all the days of thy life.” 
Had it said “The days of thy 1116," it would have referred 
only to the day. But as it says, “Ad the days of thy 
life,” it means to include the nights. The Sages, however, 
say, had it said only “the days of thy life,” it would have 


note that the Hagadah, as we have it, contains three complete Hagadahs 
or “narrations,” as to the choice of one of which the Talmud discusses 
(Talm. Pesachim 116a,), without coming to a definite decision as to which 
is to be preferred. The main principle laid down was מתחיל בגנות‎ 
,ומסיים בשבח‎ z.e., “to commence with something not quite so dignified 
in Israel’s history, and to proceed to some episode more praiseworthy.” 
Here agreement ended. The question now arose, which of the forms 
known to the Talmud was to be used for preference. The form com- 
mencing עבדים היינו‎ (upon which the present note) 18 the recommenda- 
tion of the well-known Shemuel. His equally famous colleague, Rav, 
preferred the form of Hagadah commencing מתחלה‎ “ In remotest days” 
(see page 33, and note 3 thereon). The Mishnah mentions the form com- 
mencing ארמי אבד אבי‎ “A Syrian ready to perish,” (see page 35, and 
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Scientific criticism has other methods than those of the makers of 
Midrash, but will never be able to detract from the value and beauty of 
many of the Midrashic explanations, while for critical reverence the 
world must look to our sages for example for ever. The passage under 
comment is a fair specimen of Midrash though not one of the best. 
The Bible has four references to the question of the son, there must be 
then a reason for the repetition. The reason is, of course, that the four 
questions refer to as many different classes of enquirers, and the Midrash 
then proceeds to fit the questions to the enquirers. 

3 The law that Aficoman was to be the last thing partaken of is 
almost the last paragraph of the Mishnah upon the Seder ceremonies. 
The expression, therefore, ‘ Telling him of all the laws of the Passover 
down to the law that no Aficoman may follow that of the Paschal 
lamb,” was tantamount to saying ** Tell him all the laws, from first to 
last.” 

+ Literally, ‘‘ Make his teeth blunt.” 
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referred to this world alone, but as it says, " 40 the days 
of thy life,” it means to include also the days of the 
Messiah.’ ” 

Blessed is the Omnipotent! Blessed be He! Blessed is He 
who gave the Law to His people Israel! Blessed be He!? 

Four times does the Bible refer to the enquiring son. 
This indicates that the Bible thought of four kinds of 
enquiring sons—the wise son, the wicked son, the simple 
son, and the one that is too young to enquire himself.’ 

Which is the wise son’s question? ‘ What mean the 
testimonies and the statutes and the judgments which the 
Lord our God hath commanded you?” (Deut. vi. 30.) 
Thou must answer him by telling him of the laws of the 
Passover down to the law that no aficoman may follow 
the Paschal lamb.’ 

Which is the wicked son’s question? ‘“ What mean you 
by this service?” (x. .גנא‎ 26.) When he thus says You, 
he purposely excludes himself, and so rejects one of the 
principles of Judaism. Therefore mayest thou retort upon 
him* by quoting (Exod. xiii. 8), “ This is done because of that 
which the Lord did for me when J came forth from Egypt.” ' 


1 This passage is best explained by the manner in which it is here 
printed. It has no connection whatever with the passages of Midrash 
- which follow, and which have been invariably printed with it in one 
paragraph. This is the conclusion of one of the three complete forms 
of Hagadah above referred to. It 18 possibly a fragment of a longer 
prayer written in short lines of benediction, the refrain being ברוך הוא‎ 
‘‘Blessed be He.” It happens very curiously, that the important duty 
of narrating the Exodus to our children is the only Mitzvah for which no 
regular blessing (137) is prescribed. 

2 This interesting specimen of Midrash—from the Mechilta—has 
always required clearness of translation rather than elaborate explanation. 
Four times does the Pentateuch, in speaking of the Passover, refer to 
the natural and desirable contingency that the child should ask for an | 
explanation of the Passover ceremonies. Nothing escaped the attention 
of the Rabbis, who examined the text of the Bible with the minutest 
search for any possible suggestion in every word, nay in every letter. 
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3 “In remotest days.” Here commences the second of the alternative 
forms of the Hagadah found in the Talmud. Itisas short and as concise 


as the first. 
+ “The flood.” The river Euphrates. 
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For me (thou canst say), and not for him ; if he had been 
there he would not have been redeemed. ו‎ 

Which is the simple? son’s question? “ What is this?” 
Thou must answer him by saying: “ By strength of hand 
the Lord brought us out from Egypt, from the house of 
bondage.” 

If the son is too young to enquire, thou shalt open the 
subject to him, as it is said (Exod. xiii. 8), “And thou 
shalt shew thy son in that day, saying, This is done 
because of that which the Lord did for me when I came 
forth from Egypt.” 

“And thou shalt show thy son in that day.” When 
does the Bible mean that the explanation shall commence ? 
Should it be from the New Moon (of Nisan)? No: for 
the Bible says, “In that day.” Does “that day” mean the 
daytime? No: for the Bible says “ This is done,” 66. It 
would not have said “ This is done,” except it referred to 
the moment when the Matzah and bitter herbs were there 
before thee (to be indicated). 

In remotest days * our ancestors were idolaters, but now 
God has brought us to worship Him, as it is said (Joshua 
xxiv. 2), “ And Joshua said unto all the people: Thus saith 
the Lord God of Israel, Your fathers dwelt on the other 
side of the river* in old time, even Terah, the father of 
Abraham, and the father of Nachor: and they served 
other gods. 

And I took your father Abraham from the other side of 
the flood, and led him throughout all the land of Canaan, 
and multiplied his seed and gave him Isaac. And I gave 
unto Isaac, Jacob and Esau: and I gave unto Esau mount 
Seir, to possess it; but Jacob and his children went down 
into Egypt. 


1 A reference to the Midrashic tradition that there were numerous 
malcontents in the ranks of Israel, in Egypt, who doubted Moses, and left 
Egypt during the plague of darkness. These, according to the Midrash, 
were met and annihilated by the Amalekites. 
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Lift up the cup of wine and say :-- 
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andy‏ לְכַלותִינוּ + אֶלְת Saag‏ דור ity‏ עמְדִיבם yoy‏ 
samba‏ (הקדוש pa‏ הוּא מַצִילְנוּ sop‏ 
The cup is replaced on the table.‏ 
צַא וּלְמַר * “spay apy> nivyd wisn ya vipa np‏ 
שַָרַעָה לא on‏ אֶלָא עַל oem‏ וְלְבָן wea‏ לעקור אֶת 
הפל * Dy ay MEAD TP TaN Tak cay Tp‏ 
yp onba‏ וַיִהִי omy dita 5 oe‏ וְרֶב : 
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soy ub xby לְהַשָפּקְע בְּמְצְרִים‎ way spy Ty שֶלא‎ 


the clearer understanding of this arrangement, the text commented upon 
is printed within marks of quotation. 

3 Here at once we see the Midrashic method. The text means 
“A Syrian ready to perish was my father”; but with Midrashic 
licence—the privilege of homilists of all ages—the passage is translated 
> A Syrian would have caused my father to perish,” and is commented 
upon accordingly. 

+ Note, again, the text within marks of quotation. 


ied 
eye) 


Blessed be God who keepeth His promise to Israel! 
Blessed be He !? 

Blessed be the Lord who determined when the bondage 
should end, performing that which He promised to our 
father Abraham in the “ Covenant of the Pieces,” as it is 
said (Gen. xv. 13), “ And God said unto Abraham, Know 
of a surety that thy seed shall be a stranger in a land that 
is not theirs, and shall be enslaved; and shall be afflicted 
four hundred years ; and also that nation, whom they shall 
serve, will I judge; and afterward shall they come out with 
great substance.” 


The cup of wine is lifted up while the following is said :— 
And it is this (same promise) that hath been maintained to 
our forefathers and to us, for there has not been only one 
to rise up against us to destroy us, but in every generation 
there have arisen against us those who would destroy us, 
and the Holy One (blessed be He) has delivered us from 
their hands. 
The cup is replaced on the table :-- 

Enquire and learn what Laban, the Syrian,? sought to do 
to Jacob our father. For while Pharaoh decreed sentence 
against the male children, Laban sought to destroy the 
whole (of the family of Jacob), as it is said (Deut. xxvi. 5), 
“A Syrian (Laban) would have caused my father to perish,* 
and he went down to Egypt, and sojourned there with a few, 
and became there a nation, great, mighty, and populous.” 

“And he went down into Egypt,’* inspired thereto by 
the word of God. “And hesojourned there.” This teacies 


1 Probably another fragment of the old blessing, of which pa‘t is 
found on page 30, see note 1. 

? This is the third form of Hagadah, and 18 the one mentimed 
by the Mishnah. It happens that the Mishnah in prescribing this frm 
says of the Jewish father, that ‘28 ודורש מארמי אבד‎ “ He shallex- 
plain from the passage ‘A Syrian ready to perish was my fathe.’” 
The word דורש‎ was taken to mean “Give Midrashic explanatiois.” 
The Hagadah therefore quotes a whole passage from the Midrash. Jor 
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that our ancestor Jacob did not go down to Egypt to remain 
there, but only to sojourn; as it is further said (Gen. 
xlvi. 4), “They said moreover unto Pharaoh, For to sojourn 
in the land are we come, for thy servants have no pasture 
for their flocks; for the famine is sore in the land of Canaan ; 
now therefore, we pray thee, let thy servants dwell in the 
land of Goshen.” . 

“With a few,” as it is said (Deut. x. 22), “Thy fathers 
went down into Egypt with three score and ten persons; 
and now the Lord thy God hath made thee as the stars of 
heaven for multitude.” 

“And became there a nation.” This teaches that Israel 
became distinguished. “Great and mighty,” as it is said 
(Ex. i. 7), “And the children of Israel were fruitful, and 
increased abundantly, and multiplied, and waxed exceeding 
mighty, and the land was filled with them.” 

“And populous,” as it 18 said (Ezek. xvi. 7), “I have 
caused thee to multiply as the bud of the field, and thou 
hast increased and waxen great, and thou art come to excel- 
lent ornaments; thy shape is perfected, and thine hair is 
grown, whereas thou wast naked and bare.” 

“And the Egyptians evil entreated us, and afflicted us 
and laid upon us hard bondage” (Deut. xxvi. 6). 

“And the Egyptians evil entreated us,” as it is said (Ex. 
i. 10) “Come on, let us deal wisely with them; lest they 
multiply, and it come to pass? that when there falleth out 
any war they join also unto our enemies and fight against 
us and so get them up out of the land.” 

“And afflicted us,” as it 18 said (Ex. i. 11), “Therefore 
they did set over them taskmasters to afflict them with 
their burdens. And they built for Pharaoh treasure cities 
(Pithom and Rameses).” “ And laid upon us hard bondage,” 
as it is said (Ex. 1. 13), “And the Egyptians made the chil- 
dren of Israel to serve with rigour.” 


' For explanation of this fear of the Egyptians see the introductory 
essay. 
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tion of a Bible text. The independence of the God of Israel of any 
agent is a fundamental principle of Judaism, and is insisted upon with 
equal noteworthy emphasis in the prayer בריך שמיה‎ (Authorised Prayer 
Book, page 143). There we find לא על אנש רחיצנא ולא על בר אלהין‎ 
סמיכנא‎ * 1 rely not on any man nor upon any angel, but on the God of 
Heaven alone, who is the only true God.” 
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“ And when we cried unto the Lord God of our fathers, 
the Lord heard our voice and looked on our affliction and 
our labour and our oppression” (Deut. xxvi. 7). 

* And when we cried unto the Lord God of our fathers,” 
as it is said (Ex. 11. 23), “ And 16 came to pass in process of 
time that the king of Egypt died; and the children 01 
Israel sighed by reason of the bondage, and they cried, and 
their cry came up to God by reason of the bondage.” 

“The Lord heard our voice,” as 16 18 said (Ex. ii. 24), 
* And God heard their groaning, and God remembered His 
covenant with Abraham, with Isaac, and with Jacob.” 

“ And He saw our affliction.” This refers to Egyptian 
tyranny over Hebrew family 1110 ;1 as it is said (Ex. ii. 25), 
* And God looked upon the children of Israel, and God had 
respect unto them.” 

* And our labour.” This refers to the condemned male 
children of the Hebrews, as it is said (Ex. 1. 22), * Every son 
that is born ye shall cast into the river, and every daughter 
ye shall save alive.” 

“And our oppression.” This refers to its severity, as it 
is said (Ex. iii. 9), “And I have also seen the oppression 
with which the Egyptians oppressed them.” 

“And the Lord brought us forth out of Egypt with a. 
mighty hand, and with an outstretched arm, and with great 
terribleness, and with signs and wonders” (Deut. xxvi. 8). 

“And the Lord brought us forth out of Egypt.” ? Not 
by the hands of an angel, nor by the hands of a seraph, nor 
by the hands of a messenger; but it was the Holy One, 
blessed be He, himself, and himself alone, as it is said 
(Ex. xii. 12), “ For I will pass through the land of Egypt 
this night, and will smite all the first-born in the land of 


1 According to a Talmudic legend, the Egyptian persecution of Israel 
took the form of imposing separations and restrictions in the home life 
of the people which added to their affliction and to the pity with which 
God regarded their bondage. 

2 This deserves notice as something more than a Midrashic elabora- 
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terms, and this fact to the keen searcher after Midrashic explanation was 
sufficient to indicate a double force in their effect. The expressions 
“sions” and “wonders” being plurals, suggested the inference of the 


Midrash that their force was much greater than would have been 
expressed by the terms “a sign” and ‘‘a wonder” in the singular. 
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Kigypt, both man and beast; and against all the gods of 
Egypt I will execute judgment ; I am the Lord.” 

“For I will pass through the land of Egypt,” ze., I, myself, 
and not an angel; “ And will smite all the first-born,” I, 
myself, and not a seraph; “And against all the gods of 
Keypt I will execute judgment,’ I, myself, and not a 
messenger. “Iam the Lord”; it is I and no other. 

“With a mighty hand.” This refers to the murrain, as 
it is said (Ex. ix. 3), “ Behold the hand of the Lord is upon 
thy cattle which is in the field, upon the horses, upon the 
asses, upon the camels, upon the oxen, and upon the sheep. 
There shall be a very grievous murrain.” 

“And with an outstretched arm.” This refers to the 
sword, of which it is said! (1 Chron. xxi. 16), “ Having 
a drawn sword in his hand stretched out over Jerusalem.” 

“And with great terribleness.” This refers to the 
revelation by God (to Israel) of His divine presence, as it 
is said (Deut. iv. 34), “Or hath God assayed to go and take 
him a nation from the midst of another nation, by tempta- 
tions, by signs, and by wonders, and by war, and by a 
mighty hand and by a stretched out arm, and by great 
terrors, according to all that the Lord your God did for 
you in Hgypt before your eyes.” 

‘And with signs.’ This refers to the rod (of Moses), as 
it is said (Ex. iv. 17), “And thou shalt take this rod in 
thine hand wherewith thou shalt do signs.” | 

“And with wonders.” This refers to the blood, as it is 
said (Joel .גנ‎ 30), “ And I will show wonders in the heavens 
and in the earth, blood and fire, and pillars of smoke.” 

Another explanation is, that these expressions: “ A 
mighty hand,” “An outstretched arm,’ “Great terrible- 
ness,’ “Signs” and “ Wonders,” each denote a double share 
in the plagues of which they were the instrument.’ 


1 Referring to the vision of David when the progress of the destroying 
angel was intercepted. The Midrash means that this sword of destruc- ' 
tion, which we find punishing Israel in the time of David, was the same 
sword used by the destroying angel in Ngypt on the night of the Exodus, 

2 What the Midrash means to convey is that the expressions ‘‘ mighty 
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tion was seized upon for what became, as in cases like these, a whole 
superstructure of Midrash. In Egypt the finger of God is spoken of, 
at the Red Sea the hand of God. Such importance did the Rabbis 
place upon the merest accident of expression that a sage like Rabbi 
José, in his reverent desire to glorify the manifestation of God’s power, 
could argue that, as there are five fingers to the hand, so the hand of 
God administered fifty plagues, whereas the finger imposed only ten. 
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These are the ten plagues which the Holy One, blessed 
be He, did bring upon the Egyptians in Egypt, namely : 

Blood, frogs, lice, vermin, pestilence, boils, hail, locusts, 
darkness, slaying of the first-born. 

Rabbi Judah made of them (of the initial letters of each 
of these terms) the following signs 2’N’s’2 ע'ד'ש‎ 9/3", 1 

Rabbi Jose of Galilee said: “ Whence do we know that 
while the Egyptians suffered ten plagues in Egypt, they 
were, at the Red Sea, smitten with fifty plagues.” * Of 
Egypt, it is said (Ex. viii. 19), “Then the magicians said 
unto Pharaoh, This is the finger of God.” While of the 
Red Sea it is said (Ex. xiv. 31), “And Israel saw that 
great hand with which the Lord wrought against Egypt, 
and the people feared the Lord, and believed in the Lord 
and in his servant Moses.” 

Now, if with the finger of God they were smitten with 
ten plagues, then we may say that in Egypt (where they 
were smitten by the finger of God) they were smitten with 
ten plagues, while at the Red Sea (where the whole hand 
of God was manifest) they were smitten with fifty 
plagues. 

Rabbi Eleazer said, Whence can we tell that each plague 
that the Holy One, blessed be He, brought upon the 
Hgyptians in Egypt was equal to four plagues? Because 
16 is said (Ps. lxxvili. 49), * He cast upon them the fierce- 
ness of his anger, WRATH and INDIGNATION, and TROUBLE, 
by SENDING EVIL ANGELS among them.” Now WRATH 
indicates one plazue, INDIGNATION a second, TROUBLE a 
third, SENDING EVIL ANGELS a fourth; hence we may say 


1 The object of R. Judah was simply to avoid the mention of the 
plagues by their names. 

? This paragraph and the two that follow it have given rise to a 
great amount of criticism, the tread of which has been to question their 
seriousness and utility. They are but ordinary specimens of simple 
Midrash —not the Midrash at its best, but still not Bible criticism at its 
worst. It will be borne in mind (see p. 31, note 2) that the Rabbis searched 
the Bible text most keenly for possible suggestion. ‘The least justifica- 





4.4, 
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nay “hoy‏ ב לקו pete‏ מכותי om by)‏ לקי 


: וּמָאתִים מַכָּוִת‎ owen 
 ּוניִלָע‎ pipsb מְעלות טובות‎ nips 
‘MMI אלו הוְצִיאָנוּ‎ 


: דיָנוּ‎ may ona ולא עָשָה‎ 
‘DEY BDI my אלו‎ 

ולא עֶשָה בָאלהִיהֶם דינו : 
אלו ‘omriona mivy‏ 

ולא 17 בְּכורִיהֶם 2337 
aby‏ הרג somos‏ 

aig. paint אֶת‎ > ana ולא‎ | 

אלו ny > In‏ מָמַנָם י 

ולא yp‏ לְנוּ אֶת ot‏ דינו : 


the refrain * Dayenu” indicating that any one of these manifestations 
of God’s beneficence would have been sufficient to call forth our 
gratitude. Some misunderstanding of the meaning of this refrain makes 
it necessary to emphasise that it does not mean that any one of the 
benefits referred to would have been sufficient for our needs, but would 
have been sufficient to claim our grateful acknowledgment. 
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that in Egypt they were smitten with plagues equal to 
forty, while at the Red Sea they were smitten with plagues 
equal to two hundred. 

Rabbi Akiba said, Whence may we say that each plague 
that the Holy One, blessed be He, brought upon the 
Egyptians in Egypt was equal to five plagues? Because it 
is said, * He cast upon them the FIERCENESS OF HIs ANGER, 
WRATH and INDIGNATION, and TROUBLE, by SENDING EVIL 
ANGELS.” The FIERCENESS OF HIS ANGER is one, WRATH is ₪ 
second, INDIGNATION is a third, TROUBLE is a fourth, SENDING 
EVIL ANGELS is a fifth. Hence we may say, that in Egypt 
they were smitten with plagues equal to fifty, while at the 
Red Sea they were smitten with plagues equal to two 
hundred and fifty. 

How many are the benefits which God has conferred 
upon us ?1 

If He had brought us from Egypt, and had not executed 
judgments upon the Egyptians: It would have sufficed for 
our gratitude. 

If He had executed judgments upon the Egyptians, and 
had not then executed judgments upon their gods: It would 
have sufficed for our gratitude. 

If He had executed judgments upon their gods, and had 
not slain their first-born: It would have sufficed for our 
gratitude. 

If He had slain their first-born, and had not then given 
us their substance: It would have sufficed for our gratitude. 

If He had given us their substance, and had not then 
divided the Red Sea: It would have sufficed for our 
gratitude. 


1 Tt is not possible to fix either the date or the author of this com- 
position. Itis found in Hagadahs of the time of Maimonides, though 
Maimonides does not include it in his version.’ As it is found nowhere 
except in the Hagadah, it may be inferred that it was one of the few 
piyutim written especially for the Seder. Starting from the period of 
the Exodus, various incidents in the history of Israel are enumerated, 
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If He had divided the Red Sea for us, and had not then 
made us to pass through its midst on dry land: It would 
have sufficed for our gratitude. 

If He had made us to pass through its midst on dry 
land, and had not sunk our adversaries in the midst 
thereof: It would have sufficed for our gratitude. | 

If He had sunk our adversaries in the midst thereof, 
and had not provided for our needs in the desert for forty 
years: It would have sufficed for our gratitude. 

If He had provided for our needs in the desert for forty 
years, and had not fed us with the manna: It would have 
sufficed for our gratitude. | 

If He had fed us with the manna, and had not given us 
the blessing of the Sabbath: It would have sufficed for our 
gratitude. 

If He had given us the Sabbath, and had not brought 
us to Mount Sinai:’ It would have sufficed for our 
gratitude. 

If He had brought us to Mount Sinai, and had not given 
us the Law: 16 would have sufficed for our gratitude. 

If He had given us the Law, and had not brought us to 
the Land of Israel: It would have sufficed for our gratitude. 

If He had brought us to the Land of Israel, and had 
not built for us the House of His Choice (the Temple): It 
would have sufficed for our gratitude. 

How much, therefore, has the goodness of the Almighty 
been doubled and redoubled towards us! For He brought 
us from Egypt; He executed judgments upon the 
Egyptians; He executed judgment upon their gods; He 
slew their first-born; He gave us their substance; He 
divided for us the Red Sea; He made us to pass through 
its midst on dry land; He sunk our adversaries in the 
midst thereof ; He provided for our needs in the desert for 
forty years; He fed us with the manna; He gave us the 
blessing of the Sabbath; He brought us to Mount Sinai; 


1 In order there to enjoy the glories of the Revelation. 
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man Dak IND wba) אֶת התרה‎ > pon 
sapnisiy כָּל‎ Sy saab smyman mvp ny לְנוּ‎ 

pn‏ גִמָלִיאֶל הָיָה אומר * כָּל שָלא אָמַר שָלשָה רְבְרִים 
אלו NS roe‏ וצצ ידי חובתו* sim by)‏ פֶּסַח yb‏ 
וּמרור : 

The celebrant points out the bone of the lamb to the children. 

‘DD המקש‎ naw wore שָהָיוּ אבותינוּ אוכְלִים‎ moe 
‘na Sy sen qa הקדוש‎ npay ow Sy snp ow by 
הוא. ליי‎ MDD Mal OAS) TN * בַּמְצְרְיבז‎ Whigs 
עלרִבְתִי בנידישראל ְּמְצְרְיִם בנְנְפוּ אֶתמְצְרִיִם‎ mop “wi 
NORA) ויקד הָעֶם‎ Syn בַתִּינוּ‎ ny) 

The celebrant now points to the Matzah, 

moby ow מַרק + עַל‎ ow-Sy odoin זו שָאָנוּ‎ ays 
my Mea עד‎ penne בותינוּ‎ by ppya pron 
“pay * הוא וּגְאֶלֶכם‎ pa הפדוש‎ aden aby aby 
מָצות בִּי לא‎ niy ome ויאפוּ אֶתרהַבְצַק אַשֶר הוציאו‎ 
sry man מַמִצְריִם ולא יָכְלוּ לְהִתְמַהְמָהּ‎ whines pon 
: לא עָשוּ לְהָם‎ 

The bitter herbs are now pointed out. 

spy שָאָנוּ אובְלִים על-שוּם מה * עַל-שוּם‎ nr inp 

7") * שֶנָאָמָר‎ * Dye. אֶרז חיי אָבותִינוּ‎ Oyen 


Rabbis of the Gemara were, in fact, called “ Amoraim” because they 
explained the Mishnah. 
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He gave us the Law; He brought us to the Land of Israel ; 
He built for us the Temple in which we atoned for our 
iniquities. 

Rabban Gamaliel 8810,1 “ Whoever does not explain 
these three things on the Passover has not fulfilled his 
duty, and these are they: The Passover offering; the 
unleavened bread; the bitter herhs. 


The celebrant points out the bone of the lamb to the children. 


What is the reason for the sacrifice of the Passover 
which our fathers partook of in the time of the 
Temple? Because the Holy One, blessed be He, passed 
over the houses of our ancestors in Egypt as it 1s said 
(Ex. xii. 27), “ Ye shall say it is the sacrifice of the Lord’s 
Passover, who passed over the houses of the children of | 
Israel in Egypt when he smote the Egyptians, and delivered 
our houses. And the people bowed the head and 
worshipped.” 


The celebrant now points to the Matzah. 


This unleavened bread :—Why is this eaten? Because 
the dough of our ancestors had not time to become 
leavened ere the Supreme King of kings, the Holy One, 
biessed be He, appeared to them and redeemed them, as it 
is said (Ex. xii. 39), “And they baked unleavened cakes of 
the dough which they brought forth from Egypt, for 6 
was not leavened; because they were thrust out of Egypt, 
and could not tarry, neither had they prepared for them- 
selves any victual.” 


The bitter herbs are now pointed out. 


This bitter herb which we now eat:—What does it 
mean? Itis eaten because the Egyptians embittered the 
lives of our forefathers in Egypt, as it is said (Ex. i. 14), 


1 This is from the Mishnah. Rabban Gamaliel’s meanirg is made 
lear by translating the word VON by “explain.” In the Talmud the 
D 
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Lift up the cup of wine while the following is said :— 
pid חנו חִיָבִים להודות להלל לשפח לפאר‎ 2b 
לאָבותינוּ ונ‎ mye עה לקלס * לְמִי‎ sq sab 
מיגין‎ cand הָאֶלָה הצִיאָנוּ מעבהורז‎ ops את כָּל‎ 
Sina לאור‎ mbaym * ליוב טוב‎ bay * einai 

: הַלְלוּיָהּ‎ men me ab apn נְאָלֶה.‎ sayy’ 


Psalm exiii. 


הַללוָּה | הלו עַבְרִי יי Oa‏ אֶתשם וי + wow om‏ 


magnificent psalms that is the vehicle of Israel’s praise to God on all 
festive occasions. If there 18 an occasion when, more than at other 
times, we feel their every word it is on this passover night. It is, 
however, interesting to note that their position in this service takes us 
back directly to a feature of the Temple service. The Hallel was sung 
in the Temple while the Passover sacrifice was being made. In later 
times as the family meal was supposed to represent the old Passover 
family sacrifice, the Hagadah arranges for its being partaken of between 
the singing of the Hallel. We, therefore, find that part of the Hallel 
is sung immediately before the meal and the remainder immediately 
after it. , 
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“And they made their lives bitter with hard bondage, in 
mortar and in bricks, and in all manner of service in the 
field ; all Fons service wherein they made them serve was 
ahh rigour.” 

In every generation each one of us should regard himself 
as though he himself had gone forth from Egypt, as it is said 
(Ex. xiii. 8), “ And thou shalt shew thy son in that day,’ 
saying, This is done because of that which the Lord did 
unto me when I came forth out of Egypt.” Not our 
ancestors alone did God redeem then, but he did us redeem 
with them, as it is said (Deut. vi. 28), “And he brought 
us out from thence, that he might bring ws in to give us 
the land which he sware unto our fathers.” 


Lift the cup of wine and say :-- 

Therefore? we are in duty bound to thank, to praise, to 
glorify, to exalt, to honour, to bless, to extol, and to give 
reverence to Him who performed for us, as well as for our 
forefathers, all these wonders. He has brought us forth 
from * bondage to freedom, from ‘sorrow to joy, from 
*mourning to festival, from * darkness to bright light, 
and from ‘slavery to redemption. Now, therefore, let us 
sing before Him a new song, Hallelujah ! 


HALLEL® 


Psalm exiii. 


Praise ye the Lord. Praise, O ye servants of the 


1 The Hagadah means to say, “ Thou shalt tell thy son as though 
thou and he equally shared the redemption of that very day.” 

2 This is an introduction to the Hallel, taking the place of the intro- 
ductory blessing usually said when the Hallel is read in the morning 
prayers. 

3 ?.6., The Exodus from Egypt. 

4 The return from the Babylonian exile. 

5 Refers to the institution of Purim. 

6 Refers to the Maccabean victories. 

7 Is the fond hope for the future. 

5 No explanation is needed for reading the Hallel, the collection of 


D2 
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הללוּיָה 


Psalm exiv, 
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‘Lord, praise the name of the Lord. Blessed be the 
name of the Lord from this time forth and for evermore. 
From the rising of the sun until the going down of the 
same the Lord’s name is to be praised. The Lord is high 
above all nations, and his glory above the heavens. Who 
is like unto the Lord our God, that hath his seat on high, 
that humbleth himself to behold the things that are in 
heaven and in the earth? 116 raiseth up the poor out of 
the dust, and lifteth up the needy from the dunghill; that 
he may set them with princes, even with the princes of his 
people. He maketh the barren woman to keep house, and 
to be a joyful mother of children. Praise ye the Lord. 


Psalm cxiv. 


When Israel went forth out of Egypt, the house 
of Jacob from a people of strange language; Judah 
became his sanctuary, Israel his dominion. The sea saw it 
and fled; Jordan was driven back. The mountains skipped 
like rams, the little hills like young sheep. What aileth 
thee, O thou sea, that thou fleest ? Thou Jordan, that thou 
turnest back ? Ye mountains, that ye skip like rams; ye 
little hills ike young sheep? Tremble, thou earth, at the 
presence of the Lord, at the presence of the God of Jacob; 
which turned the rock into a pool of water, the flint into a 
fountain of water. 


Blessed art thou, O Lord our God, King of the 
Universe, who didst redeem us and our ancestors from 
Egypt, and hast brought us even to this night to eat there- 
on unleavened bread and bitter herbs. So, O Lord our God, 
and the God of our fathers, mayest thou enable us to attain 
to other feasts and sacred days in future, with gladness at 
the rebuilding of thy city and with joy in thy service. 
There (in Jerusalem rebuilt) may we partake, in thy 
favour, of the sacrifices and of the Passover offerings 


4 
may ya over mip Sy גְאלְתִינוּ‎ by wan שיר‎ 
: יְשְרְאֶל‎ OMA 
HIT MB הָעלֶםי ורא‎ PE יי אָלהינוּ‎ omy IN 
Drink the second oup of wine. 
רחץ:‎ 
Aen aye 


Wash the hands and say :— 
wives קשנו‎ wy הָעוּלֶם‎ gop day 8 AS ְּרוך‎ 
por נְטִילַת‎ dy ay 


מוציא מצה. 


THE UNLEAVENED BREAD. 


The celebrant distributes to each one present a piece of the first and of the 
second Matzahs. These are eaten after the following blessing is said :-- 


nds ams pny‏ מל Doin‏ המוציות trond‏ מן 
הָאֶרְִץ : 

MAS PNB‏ יי אֶלְהינוּ מֶלְך הַעּלֶם BP Wry‏ בְּמַצְתִיו 
dy oy}‏ אָכִילַת מַצֶָה : 


stricken people. He, therefore, inserted the remaining part of the 
blessing, breathing in every line the hopeful longing of a brave, 
undaunted patriot. He gained his point against the more pessimist 
counsel of Rabbi Tarphon and eventually lost his life, a martyr to 
the Jewish cause. 

2 In preparation for the meal, which actually commences with the 
eating of the unleavened bread. 

3 Some versions of the Hagadah prescribe that one piece of Matzah 
shall be eaten iminediately after the first of the two blessings, and 
that another piece shall be eaten after the second blessing, thus marking 
the difference between the bread of an ordinary meal and the special 
duty that, this night, Matzah shall be eaten. 
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offered upon thine altar, when we will offer to thee a new 
song for our redemption and our salvation. Blessed art 
thou, O Lord, redeemer of Israel. 

Blessed art thou, O Lord our God, King of the Universe, 
Creator of the fruit of the vine. 


Drink the second cup of wine. 


WASHING OF THE HANDS? 


On washing the hands before the meal the following is 
said :— 

Blessed art thou, O Lord, King of the Universe, who 
hast sanctified us with thy precepts, and commanded us 
concerning the washing of the hands. 


THE UNLEAVENED BREAD.’ 


The celebrant distributes to each one present a piece of the first and of the 
second Matzahs, These are eaten after the following blessing is said :-- 


Blessed art thou, O Lord our God, King of the 
Universe, who bringeth forth bread from the earth. 
Blessed art thou, O Lord our God, King of the 
Universe, who hast sanctified us with thy precepts, and 
commanded us to eat unleavened bread. 





1 This is the blessing of redemption. ‘The first sentence, simply 
expressing gratitude for being spared to celebrate the Passover, is the 
composition of Rabbi Tarphon, of whom we read in the earlier 
parts of the Hagadah. Tarphon lived in troublous times for Israel, 
shortly after the crushing blow which deprived Israel of nationality. 
He was one of those who, though patriotic to the core, accepted the 
blow with comparative resignation. He was satisfied, therefore, in 
formulating the blessing of redemption, with this plain expression of 
gratitude for the attainment to the festival. Not so, however, his 
friend, Rabbi Akiba. Akiba’s whole soul longed for the restoration. 
He would acknowledge no blessing of redemption which, praising God 
for favours past, did not entreat Him for further grace towards His 
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פ הור 


THE BITTER HERBS. 


The celebrant now distributes a piece of the horse-radish dipped into the 
haroseth, before partaking of which the following blessing is said :— 


op uy yams BW‏ הָעלֶס Wr‏ קשנו בְּמְצְותִיו 
ְצוְנוּ samp nds Sy‏ 


4 
fig 
HILLEL’S CEREMONY. 


A piece of horse-radish, placed between two pieces of Matzah, is then 
distributed and the following is said :— 


בר Sons wapp>‏ 
p23‏ עשָה הלל yore‏ שָבִּית wape‏ קים * הָיָה 7D‏ מַצֶה 


“pep על מצות‎ bag מה‎ p> oma וְאוּכָל‎ stops 


יאִכְלְהוּ : 


שלחן עורה 


THE EVENING MEAL IS NOW TAKEN. 


צפון: 


At the end of the evening meal, prior to the Grace after meals, the cele- 
brant distributes to all present a piece of the Matzah set aside in the earvy 
part of the ceremony, after which nothing more is eaten. 


and bitter herbs, or whether they were simply meant to be eaten 
during the course of the same meal. In order to satisfy himself he 
took them all three together, and this ceremony is in remembrance of 
what Hillel did, the second piece of Matzah representing the passover 
lamb. | 

_? For the explanation of this see note 1, p. 25. 
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THE BITTER HERBS. 


The celebrant now distributes a piece of the horse-radish dipped into the 
haroseth, before partaking of which the following blessing is said :— 


Blessed art thou, O Lord our God, King of the universe, 
who hast sanctified us with thy precepts and commanded 
us concerning the eating of the bitter herbs. 


HILLEL’S CEREMONY.’ 


This commemorates what Hillel did; for so did Hillel in 
the time when the Temple existed. He used to take a piece 
of the Passover lamb, unleavened bread and bitter herbs 
and partake of them together, in order to fulfil literally 
what is said in the Torah, “with unleavened bread and 
bitter herbs shall they eat it” (namely the Passover lamb). 


THE AFICOMAN.?? 


At the end of the evening meal, prior to the Grace after meals, the cele- 
brant distributes to all present a piece of the Matzah set aside in the 
early part of the ceremony, after which nothing more %s eaten. 


1 This is an example of the love for literality which distinguished 
the Rabbis and which was not too small even for the greut mind of 
Hillel. The Bible says (Ex. xii. 8), " And they shall eat the flesh in 
that night roast with fire, and unleavened bread ; with bitter herbs 
they shall eat it.” Hillel was in doubt whether the Bible meant that 
the paschal lamb was to be eaten together with the unleavened bread 
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The third cup is then filled, and Grace said as follows :—_ 
+ 
Cialis 


WET סדר, ברכת ו‎ 
GRACE AFTER MEALS, 


Psalm exxvi. 
wa oy אֶרתדשיבַרת‎ » awa + שיר המעלורת‎ 
אֶז יאמרו‎ mw ee אָז יִמלַא שחוק‎ :opbing 
יי לעשות‎ Sean: לעשות עְדאַלדז‎ » Sean בגוי‎ 
DPN. ייד צֶת-שָבִיתָנוּ‎ Aw : Ney UT EY 
יל ובָכה‎ sion : יקצרו‎ TI AYETA OWI +33 
syne נשא‎ mI באדיָבא‎ qn נשא‎ 
The following Introduction is customary if three or more Males, above 
the age of thirteen, have eaten at table together: 
He who says Grace commences thus :— 
: 12 רבותי‎ 
The others respond :-— 


: ועד עַלֶם‎ npyp ay שם‎ om 


He who says Grace proceeds :— 


ma ברשות‎ 


If there be present ten or more Males above the age of thirteen, the 
word ION is added, 


army 73‏ שָאָבַלְנוּ מַשָלּ : 


ran 


The others respond :— 


san ina yin אֶלְהִינוּ שָאְבְלְנוּ‎ I 
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GRACE AFTER MEALS. 


Psalm exxvi. A Song of Degrees. 


When the Lord turned again the captivity of Zion, we 
were like unto them that dream. Then was our mouth 
filled with laughter, and our tongue with exultation: then 
said they among the nations, The Lord hath done great 
things for them. ‘The Lord hath done great things for us, 
whereof we are glad. Bring back our captivity, O Lord, as 
the streams in the south. They that sow in tears shall 
reap in joy. Though he goeth on his way weeping, bearing 
the store of seed: he shall come back with joy bearing his 
sheaves. 


The following Introduction is customary if three or more Males, above 
the age of thirteen, have eaten at table together: 
He who says Grace commences thus :— 


Let us say Grace. 


The others respond :— 


Blessed be the name of the Lord from this time forth 
and for ever. 


He who says Grace proceeds :— 


With the sanction of those present, 


Lf there be present ten or more males above the age of thirteen, the words 
“our God” are added :— 


We will bless him (our God) of whose bounty we have 
eaten. 


The others respond : 


Blessed be he (our God) of whose bounty we have 
eaten, and through whose goodness we live. = 


00 
He who says Grace replies :--‏ 
בְּרוּך (אְלְהִינּ שַמְכַלְנוּ משלו וּבְטוּבו הָיִינוּ : 
Wa‏ הווא sma‏ שָמו : 


If less than three Males above the age of thirteen be present, begin here— 
DIAS הָעּלֶם י הון.‎ APR TY אַתֶּה‎ NE 
“596 ond י הוּא נותן‎ Ma Toma qn בָּטובו‎ «ibs 
= לאדחָפַר‎ pom Sita וּבְטוּבו‎ spon abiy בּשֶר י כִּי‎ 
‘Sinan iow בַּעבוּר‎ oy) לְעוּלֶפ‎ tmp adem ואל‎ xb 
“595 timp pom לכל‎ ae לפל‎ ppp זֶן‎ an כִּי‎ 
: אֶתהַפל‎ AI) MAY ANB בְּרָא י‎ Ww yn 


yy לאָבותִינוּ:‎ Abn Sy uy לף יי‎ mos 
yay מוּבָה וּרְחְבָהי וְעל שָהוצַאתְנוּ יי אֶלְהִינוּ‎ capo 
nonry ana עָבְדִים + על‎ nap I) + yD 
sonpting spon Sey שְלפרְתָּנוּ‎ yon Sy anys 
שָאַתּה זן‎ tip אכילת‎ Sy) ונתנו י‎ tem חן‎ oon על‎ 
: בֶּכְליום וּבְכְלעַת וּבְכֶל"שָעָה‎ pen unin מִפרְנס.‎ 


' מוּרִים לְך וּמבְרְכִים אוַתֶךִ‎ wm הפל יי אֶלְהִינוּ‎ yy 
' כַּבָתוּב‎ Ty) aie som om) בְּפִי‎ his hg 


וד ו לצ וכ ידמש לד ו * ד בה דע יה ו ד יו ו 


: ie Be fe ברו אתה \ יי על-‎ 6 m3 nig 


' עירף‎ pean Syy * apy aes way DO 
Somes a ma mabe בור על‎ pein ועל ציון‎ 
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He who says Grace replies :-- 


Blessed be he (our God) of whose bounty we have eaten, 
and through whose goodness we live. 
Blessed be he, and blessed be his name. 


If less than three Males above the age of thirteen be present begin here:— 


Blessed art thou, O Lord our God, King of the universe, 
who feedest the whole world with thy goodness, with grace, 
with lovingkindness and tender mercy; thou givest food 
to all flesh, for thy lovingkindness endureth for ever: and 
through thy great goodness food hath never failed us, 
neither will it fail us for ever and ever, for thy great 
name’s sake, since thou nourishest and sustainest all beings, 
and doest good unto all, and providest food for all thy 
creatures whom thou hast created. Blessed art thou, O 
Lord, who givest food unto all. 

We thank thee, O Lord our God, because thou didst give 
as an heritage unto our fathers a desirable, good and ample 
land, and because thou didst bring us forth, O Lord our 
God, from the land of Egypt, and didst deliver us from the 
house of bondage; as well for thy covenant which thou 
hast sealed in our flesh, thy Law which thou hast taught 
us, thy statutes which thou hast made known unto us, the 
life, grace and lovingkindness which thou hast vouchsafed 
unto us, and for the food wherewith thou dost constantly 
feed and sustain us on every day, in every season, at every 
hour. 

For all this, O Lord our God, we thank and bless thee! 
Blessed be thy name by the mouth of all living continually 
and for ever, even as it is written, And thou shalt eat and 
be satisfied, and thou shalt bless the Lord thy God for the 
good land which he hath given thee. Blessed art thou, O 
Lord, for the land and for the food. 

Have mercy, O Lord our God, upon Israel thy people, 
upon Jerusalem thy city, upon Zion the abiding place of 
thy glory, upon the kingdom of the house of David thine 
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nou‏ הגָדוּל mop wpm‏ שמף yoy‏ אָלְהִינו 
אָבִינוּ י wT‏ זוננוּ פרנסנוּ וְכלְכְלְנוּ (הרויחנוּ * והרוחדלנו 
יי map umby‏ מכּלדצָרותִינוּ + poms x‏ יי 
לינו לא לידי xb) op cba mune‏ לידי חַלוּאְתֶם. 
ִי ped oy‏ הַמֶלְאֶה הַפַתוּחֶה הַקְדוּשָה וְהַרִסָבָה י sow‏ 
נבוש ולא obay‏ לְעוּלֶם sy)‏ 


On Sabbath add till הנָחמות‎ Sys, 


mn‏ והחליצנו יי niga Priyaa wry‏ יום השְבִיעִי 
navn‏ הגָרול והקדוש oma‏ כִּי יום זֶה Dima‏ וקדוש הוא 
sab‏ לְשָבְּתדבו md)‏ בו moms‏ כַּמַצָוִת רצונך * FBI‏ 
הניח לנו + אֶלקִינוּ שלא תהי mis mn) im mag‏ 
ann‏ הראנ ו אָלקינו pS manga‏ ער + man‏ 
dyin‏ עִיר wp‏ כִּי אַתָּה הוא Sys‏ הישוּעות וּבַעַל 
Mom‏ : 
אֶלְהִינוּ וְאלהָי אַבוַתִינו * dye‏ ויבא yy) mam yee‏ 
WITT ID" Ww") poe‏ וּפּקְדנְנוּ וזכְרון אָבותִינו * IST‏ 
ye mvp‏ וד pray‏ וכרון ירושלים עיר קדשף * Hoon‏ 
כל nea apy‏ יַשָרְאֶל «spond‏ לפָלִיטָה לְטוּבָה seme joo‏ 
riven an ova aide end comm‏ הזה * זְכְרְגו 
יי אָלְהִינוּ בו ‘maya‏ פָרְדְנוּ בו sma‏ וְהוּשיענוּ בו 
OY OM we DIN OM yw aT syn‏ 
והושיענו י spy poy‏ כִּי abo Ss‏ חנון ורחום TAS‏ 
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anointed, and upon the great and holy house that was 
called by thy name. O our God, our Father, feed us, 
nourish us, sustain, support and relieve us, and speedily, O 
Lord our God, grant us relief from all our troubles. We 
beseech thee, O Lord our God, let us not be in need either 
cf the gifts of flesh and blood or of their loans, but only of 
thy helping hand, which is full, open, holy and ample, so 
that we may not be ashamed nor confounded for ever 
and ever. 


On Sabbath say :-= 


Be pleased, O Lord our God, to fortify us by thy com- 
mandments, and especially by the commandment of the 
seventh day, this great and holy Sabbath, since this day is 
oreat and holy before thee, that we may rest and repose 
thereon in love in accordance with the precept of thy will. 
In thy favour, O Lord our God, grant us such repose that 
there be no trouble, grief or lamenting on the day of our 
rest. Let us,O Lord our God, behold the consolation of 
Zion thy city, and the rebuilding of Jerusalem thy holy 
city, for thou art the Lord of salvation and of consolation. 

Our God and God of our fathers! May our remembrance 
rise and come and be accepted before thee, with the remem- 
brance of our fathers, of Messiah the son of David thy 
servant, of Jerusalem thy holy city, and of all thy people 
the house of Israel, bringing deliverance and well-being, 
grace, loving-kindness and mercy, life and peace on this 
day of the Feast of Unleavened Bread. 

Remember us, O Lord our God, thereon for our well- 
being; be mindful of us for blessing, and save us unto 
life; by thy promise of salvation and mercy, spare us and 
be gracious unto us; have mercy upon us and save us, for 
our eyes are bent upon thee, because thou art a gracious 
and merciful God and King. 
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MAN PIE Ne MIS יָרוּשָלִיִם עִיר הַקְרֶש‎ Ma 
SON Dw NEI ma יי‎ 

way Oy by yp אֶלהִינוּ‎ YRS WA 
יוּצְרנוּ קדושנוּ קדוש‎ mds uta ws * מלְכָנוּ‎ 
לפל י‎ pen) הטוב‎ yen “Ossi רוּעָה‎ sayin * apy? 
95 הוא יטיב‎ Db! הוא‎ Men הוא‎ oN שָבְּכֶלדיום‎ 
som לְעַד י לְחַן‎ by הוא‎ mbps הוא‎ dps הוּא‎ 
nom sme) mana andy לחי הַצְלֶה‎ mph 
bony + (שלום ְכל-מוב‎ oem) meme ּרְנָסָה וכלה‎ 
: מוב. אַל-יְחַפְרְנוּ‎ 

' הֶרמְמֶן‎ cy) לְעּלֶ‎ andy הטפ ימלו‎ + pO 
“ITD וּבְאָרֶץ: הרְחֶמָן הוּא יָשָתַּבּח‎ Dw TIN הוא‎ 
לְעַד‎ a oom) * omy md wa דורים * ויִתְפְּאַר‎ 
TOIT : בַּכְבוּד‎ MDE! הוא‎ oo ו-עולמי עו-ָמִים:‎ 
קוּמְמִיּת‎ aad צוארנו + והות‎ Sup nby stay רוא‎ 
ayn maa nsw mp now לאַרְצנו + הֶרְחָמֶן י הוא‎ 
> הוא :שלח‎ crema שאָכְלְנוּ עָלִוו:‎ mp ber ועל‎ 
בָשורות טובות‎ wong) * זָכוּר לטוב‎ sean moyen 
: MOM ישועות‎ 

The following has to be varied according to circumstances :— 

my omy nan Sys sip tog אֶת‎ qa ey 
וְאֶת‎ OS My) omnis comin nan ndya mip ony 
sap Wx Deny לְהֶםי אוּתְנוּ‎ Wwe כָּל‎ ny) oyT 
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And rebuild Jerusalem the holy city speedily in our 
days. Blessed art thou, O Lord, who in thy compassion 
rebuildest Jerusalem. Amen. 

Blessed art thou, O Lord our God, King of the universe ; 
O God, our Father, our King, our Mighty One, our 
Creator, our Redeemer, our Maker, our Holy One, the Holy 
One of Jacob, our Shepherd, the Shepherd of Israel, O 
King, who art kind and dealest kindly with all, day by 
day thou hast dealt kindly, dost deal kindly, and wilt deal 
kindly with us: thou hast bestowed, thou dost bestow, 
thou wilt ever bestow benefits upon us, yielding us grace, 
loving-kindness, mercy and relief, deliverance and pros- 
perity, blessing and salvation, consolation, sustenance and 
support, mercy, life, peace and all good; of no manner of 
good wilt thou let us be in want. 

The All-merciful shall reign over us for ever and ever. 
The All-merciful shall be blessed in heaven and on earth. 
The All-merciful shall be praised throughout all genera- 
tions, glorified amongst us to all eternity, and honoured 
amongst us for everlasting. May the All-merciful grant 
us an honourable livelihood. May the All-merciful break 
the yoke from off our neck, and lead us upright to our land. 
May the All-merciful send a plentiful blessing upon this 
house and upon this table at which we have eaten. May 
the All-merciful send us Elijah the prophet (let him be 
remembered for good), who shall give us good tidings, 
salvation and consolation. 


The following has to be varied according to cireumstances :— 


May the All-merciful bless my honoured father, the 
master of this house, and my honoured mother, the mistress 
of this house, them, their household, their seed and 
all that is theirs, us also and all that is ours, as our fathers 

EK 
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Drink the third cup of wine. 
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Abraham, Isaac and Jacob were blessed each with his own 
comprehensive blessing ; even thus may he bless all of us 
together with a perfect blessing, and let us say, Amen. 

Both on their and on our behalf may there be such 
advocacy on high as shall lead to enduring peace ; and may 
we receive a blessing from the Lord, and righteousness from 
the God of our salvation; and may we find grace and good 
understanding in the sight of God and man. 


On Sabbath :-- 


May the All-merciful let us inherit the day which shall 
be wholly a Sabbath and rest in the life everlasting. 

May the All-merciful let us inherit the day which is 
altogether good. 

He is a tower of salvation to his king; and showeth 
lovingkindness to his anointed, to David and to his seed, 
for evermore. He who maketh peace in his high places, 
may he make peace for us and for all Israel, and say ye, 
Amen. 

© fear the Lord, ye his holy ones; for there is no want 
to them that fear him. Young lions do lack and suffer 
hunger; but they that seek the Lord shall not want any 
good. O give thanks unto the Lord, for he is good: for 
his lovingkindness endureth for ever. Thou openest thine 
hand, and satisfiest every living thing with favour. Blessed 
is the man that trusteth in the Lord, and whose trust the 
Lord is. I have been young and now 1 am old; yet have 
I not seen the righteous forsaken, nor his seed begging for 
bread. The Lord will give strength to his people; the 
Lord will bless his people with peace. 

Blessed art thou, O Lord our God, King of the universe ; 
Creator of the fruit of the vine. 


Drink the third cup of wine, 
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The fourth cup of wine is then filled, after which the Hallel is resumed. 


Seder service, introduced, into the houses of their hosts, dead bodies 
of children which were afterwards pointed out to the invading mob 
as the justification for and incentive to unbridled outrages. It was 
nothing uncommon that, when the doors were opened at this part of 
the service, there were found lurking outside enemies and _ spies. 
The joy of a happy home circle was turned into dread as the family 
tremblingly awaited scenes of violence, which might leave widows 
and orphans that very night, which might usher in the Passover morn- 
ing with bloodshed and outrage, which might give them for many 
months, if not for years, a legacy of a hopeless misunderstanding and 
misrepresentation. Is it any wonder, then, that the Jew should turn to his 
God, that he should pray against enemies such as these to the Almighty, 
whose divine behests he was obeying in the innocence of his heart and 
amidst the happiness of his home? ‘There would arise to his lips the 
words of the psalms and the prophets bidding Israel hope against its 
relentless foes. It must not be forgotten that these words are not 
original. They are merely quotations from the psalms and from the 
prophet Jeremiah. When men lay their wrongs before God in prayer 
they prove their freedom from personal vindictiveness, and the fact that 
our forbears, under the sting of all their sufferings, uttered no original 
maledictions but contented themselves by quoting a few words from the 
Bible, entitles them not alone to exemption from the charge of vindictive- 
ness, but bids us admire them again and again for their splendid tolerance 
and moderation. Whether these verses are to be said now is a question 
which we English Jews may indeed pause to consider. But at least in this 
happy land, and wherever the rule of England bears its beneficent sway, 
we Jews can open our doors and thank God for our freedom, can utter 
classical denunciations against the practices of the wicked, and know 
that no punishment can fall upon those who perpetuate racial hatred, that 
will not be considered duly merited by the noble God-fearing nation, of 
whom it is our privilege to be here a part. 


69 
OPENING OF THE DOOR! 


“Pour out Thy wrath upon the nations who know 
thee not, and upon kingdoms which call not upon 
thy name. ‘They have consumed Jacob, and they have 
desolated his dwelling. Pour out upon them thine 
indignation ; let the fierceness of thy anger overtake them. 
Pursue them in anger, and destroy them from under the 
heavens of the Lord.” 


The fourth cup of wine is now filled, after which the Hallel is resumed, 


1 This ceremony of opening the door has been referred to and 
explained in a previous note. It is a relic of the old banqueting 
customs of the Hebrews on great occasions, when the doors were 
opened before a meal to permit of the entering of the needy and the 
stranger, and were again opened at the termination of the meal, when 
the guests thereupon departed. Like so many other customs, the 
original meaning of which has been forgotten or obscured, this custom 
of opening the door has attracted to it many fanciful explanations. 
The verses from the Bible which are read have lent much colour to 
the explanation that the door is opened in order, to give effect to 
malediction uttered against the enemies of Israel. This suggestion 
has obtained sufficiently among Jews and their enemies to present to 
us, in the bitterest irony, the historical truth that the verses against 
our enemies have made us more enemies than they have punished. 
The importance of the subject necessitates a somewhat detailed 
explanation which, happily, can be established with absolute clearness. 
These verses were not originally part of the Hagadah, as was the 
ceremony of opening the door, From the early Middle Ages down to 
the most recent years the happy festival of Passover has been a time 
of the utmost peril and sorrow to Jews in nearly all parts of the world. 
The terrible blood accusations would almost make us smile at their 
very absurdity, did we not know the almost irreparable havoc they 
have caused in all ages. The coincidence of Passover with Easter, 
when the Christian populations were celebrating the anniversary of 
the Crucifixion, tempted the monks to inflame the popular mind against 
the peace-loving Jews who could expect on the Passover that the 
peaceful harmony of the Seder would be broken in upon by a mob, 
composed of fanatics searching for the blood of Christian children (!) 
and ruffians of the lowest class, bent upon pillage and outrage. It 
was not uncommon for the monks themselves to send into the houses 
of hospitable Jews, pretended Israelites, who, admitted freely to the 
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HALLEL. 


Psalm cxv. 


Not unto us, O Lord, not unto us, but unto thy 
name give glory, for thy mercy, and for thy truth’s 
sake. Wherefore should the nations say, Where is now 
their God? But our God is in the heavens: he hath done 
whatsoever he pleased. Their idols are silver and gold, 
the work of men’s hands. They have mouths, but they 
speak not; eyes have they, but they see not; they have 
ears, but they hear not; noses have they, but they smell 
not; they have hands, but they handle not; feet have 
they, but they walk not; neither speak they through their 
throat. They that make them shall be like unto them; 
yea, every one that trusteth in them. O Israel, trust thou 
in the Lord: he is their help and their shield. O house of 
Aaron, trust ye in the Lord: he is their help and their 
shield. Ye that fear the Lord, trust in the Lord: he is 
their help and their shield. 

The Lord hath been mindful of us; he will bless ws: he 
will bless the house of Israel: he will bless the house of 
Aaron. He will bless them that fear the Lord, both small 
and great. The Lord increase you more and more, you and 
your children. Blessed are ye of the Lord, which made 
heaven and earth. The heavens are the heavens of the 
Lord ; but the earth hath ke given to the children of men. 
The dead praise not the Lord, neither any that go down 
into silence ; but we will bless the Lord, from this time 
forth for evermore. Praise ye the Lord. 


Psalm exvi. 


I love the Lord, because he hath heard my voice and my 
supplications. Because he hath inclined his ear unto me, 
therefore will I call wpon him as long as I live. The cords 
of death compassed me, and the pains of Sheol gat hoid 
upon me; I found trouble and sorrow. Then called I upon 
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the name of the Lord; O Lord, I beseech thee, deliver my 
soul. Gracious is the Lord, and righteous; yea our God is 
merciful. The Lord preserveth the simple: I was brought 
low and he saved me. Return unto thy rest,O my soul ; 
For the Lord hath dealt bountifully with thee. For thou 
hast delivered my soul from death, mine eyes from tears, 
and my feet from falling. I will walk before the Lord in 
the land of the living. I believe, for I will speak: I was 
greatly afflicted: I said in my haste, All men are a lie. 

What shall I render unto the Lord for all his benefits 
toward me? I will take the cup of salvation, and call 
upon the name of the Lord. I will pay my vows unto the 
Lord, yea, in the presence of all his people. Precious in the 
sight of the Lord is the death of his saints. O Lord, truly 
I am thy servant: I am thy servant, the son of thine 
handmaid ; thou hast loosed my bonds. I will offer to 
thee the sacrifice of thanksgiving, and will call upon the 
name of the Lord. I will pay my vows unto the Lord, 
yea, in the presence of all his people; in the courts of the 
Lord’s house, in the midst of thee, O Jerusalem. Praise ye 
the Lord. 

> Psalm cxvii. 

O praise the Lord, all ye nations: laud him ail ye 
peoples. For his mercy is great toward us; and the truth 
of the Lord endureth for ever. Praise ye the Lord. 

Psalm cxviii.' 

O give thanks unto the Lord; for he is good: for 
his mercy endureth for ever. Let Israel now say: That 
his mercy endureth for ever. Let the house of Aaron 
now say: That his mercy endureth for ever. Let them now 
that fear the Lord say: That his mercy endureth for ever. 

Out of my distress I called upon the Lord: the Lord 
answered me and set me in a large place. The Lord is on 
my side; I will not fear: what canmandeuntome? The 
Lord is on my side among them that help me: therefore 


1 For Traditional Music see page 108. 
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shall I see my desire upon them that hate me. It is better 
to trust in the Lord than to put confidence in man. 
It is better to trust in the Lord than to put confidence in 
princes. AJ] nations compassed me about: in the name of 
the Lord I will cut them off. They compassed me about; 
yea they compassed me about: in the name of the Lord I 
will cut them off. They compassed me about like bees ; 
they are quenched as the fire of thorns: in the name of the 
Lord I will cut them off. Thou didst thrust sore at me that 
I might fall: but the Lord helped me. The Lord is my 
strength and song; and he is become my salvation. The 
vcice of rejoicing and salvation is in the tents of the 
righteous: the right hand of the Lord doeth valiantly. The 
right hand of the Lord is exalted: the right hand of the 
Lord doeth valiantly. I shall not die, but live, and declare 
the works of the Lord. The Lord hath chastened me sore : 
but he hath not given me over unto death. Open to me 
the gates of righteousness: I will enter into them, I will 
give thanks unto the Lord. This is the gate of the Lord; 
the righteous shall enter into it. 

I will give thanks unto thee, for thou hast answered 
me, and art become my salvation. (epeat this verse.) The 
stone which the builders rejected is become the head of the 
corner. (epeat.) This is the Lord’s doing ; 16 is marvel- 
lous in our eyes. (Zepeat.) This is the day which the Lord 
hath made; we will rejoice and be glad in it. (Repeat.) 

Save now, we beseech thee, O Lord: save now, we beseech 
thee, O Lord: O Lord, we beseech thee, send now pros- 
perity : O Lord, we beseech thee, send now prosperity. 

Blessed be he that cometh in the name of the Lord: we 
have blessed you out of the house of the Lord. (Repeat.) 
The Lord is God, and he hath given us light; bind the 
sacrifice with cords, even unto the horns of the altar. 
(Repeat.) Thou art my God, and I will give thanks unto 
thee: thou art my God, I will exalt thee. (Repeat.) O 
give thanks unto the Lord; for he is good: for his 
mercy endureth for ever. ( Repeat.) 
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Let men praise thee, O Lord, for all thy works. And let 
the righteous, who do thy will and all thy people the 
house of Israel, joyfully praise, bless, laud, glorify, exalt, 
reverence, declare holy and ascribe royalty to thy name, O 
our King. For to thee it 18 right to give thanks, and to 
thy name it is fitting to sing, for from everlasting unto 
everlasting thou art God. 


Psalm cxxxvi. 


O give thanks unto the Lord; for he is good: For his 
mercy endureth for ever. 

O give thanks unto the God of gods: For his mercy 
endureth for ever. 

O give thanks unto the Lord of lords: For his merey 
endureth for ever. 

To him who alone doeth great wonders: For his merey 
endureth for ever. 

To him that by understanding made the heavens: For 
his mercy endureth for ever. 

To him that spread forth the earth above the waters: 
For his mercy endureth for ever. 

To him that made great lights: For his mercy endureth 
for ever. 

The sun to rule by day: For his mercy endureth for ever. 

The moon and stars to tule by night: For his mercy 
endureth for ever. 

To him that smote Egypt in their first-born: For his 
mercy endureth for ever. 

And brought out Israel from among them: For his 
mercy endureth for ever. 

With a strong hand, and with a stretched out arm: For 
his mercy endureth for ever. 

To him which divided the Red Sea in sunder: For his 
mercy endureth for ever. 

And made Israel to pass through the midst of it: For 
his mercy endureth for ever. 
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But overthrew Pharaoh and his host in the Red Sea: 
For his mercy endureth for ever. 

To him which Jed his people through the wilderness: 
For his mercy endureth for ever. 

To him which smote great kings: For his merey endureth 
for ever. 

And slew famous kings: For his mercy endureth for ever. 

Sihon king of the Amorites: For his mercy endureth for 
ever. 

And Og king of Bashan: For his mercy endureth for ever. 

And gave their land for an heritage: For his merey 
endureth for ever. 

Even an heritage unto Israel his servant: For his mercy 
endureth for ever. 

He giveth food to all flesh: For his mercy endureth for 
ever. 

O give thanks unto the God of heaven: For his merey 
endureth for ever. 


The breath of every living being shall bless thy name, O 
Lord our God, and the spirit of all flesh shall continually 
glorify and exalt thy memorial, O our King; from ever- 
lasting to everlasting thou art God; and beside thee we 
have no King who redeemeth and saveth, setteth free and 
delivereth, who supporteth and hath mercy in all times of 
trouble and distress; yea, we have no King but thee. 

He is God of the first and of the last, the God of all 
creatures, the Lord of all generations, who is extolled with 
many praises, and guideth his world with lovingkindness 
and his creatures with tender mercies. The Lord slumbereth 
not, nor sleepeth ; he arouseth the sleepers and awakeneth 
the slumberers; he maketh the dumb to speak, looseth the 
bound, supporteth the falling, and raiseth up the bowed. 

To thee alone we give thanks. Though our mouths 
were full of song as the sea, and our tongues of exultation 
as the multitude of its waves, and our lips of praise as the 
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עַלְאַחַת ANB‏ אֶלָף אַלְפִי DBS‏ וְַבִּי רְבְבוּת פָּעְמִים 
הטובות- mye‏ עִםאַבוּתינוּ וְעִמָּנוּ : מַמְצְרִים גְּאלְתּנוּ os‏ 
OMY Mya way‏ פְרִיתְנוּ י בּרְעָב yas) MAN‏ 
ּלְִּלְְּוּי WIA WAST FNP‏ מַלמְתְּנוּ DY? DYN‏ 
os‏ דּלִיתָנוּ + PEM wy may‏ ולאעזבונו 
IN‏ = ואלהתטשנו . + אֶלהָנוּ לְנְצַח : oN by‏ 
שת a‏ ורום “WN 0 SPEND BNE mw‏ 
Aly‏ בַּפִינוּי הַן הֶם יודוּ ויברכוּ וִישַבְּחוּ SOE) TNE)‏ 
ויעריצו ויקדישו ילכו אתדשמִךף מלבָנוּ: gb narba va‏ 
si‏ וְכֶל-לְשון 7 תִשָבַע' בר לף תכרע* וְכָל- 
spy ninab-bsy : mnpein qa mip‏ וקב 
«ape spr non‏ כְַּּבֶר שָבְּתוּב י כָּל עִצְמוְתִי תּאמַרְנָה 
מִי wy ae : yin‏ חק מטנו וני וְאָביון sip‏ 
on‏ יִמֶהלֶף on‏ ושוהילך. ומ bya soy‏ הגדול 
הור הנורא אל dy‏ קנה שמיםם וְאֶרֶץ + נהללך 
FAN PER yw‏ אֶתשֶם “WIP‏ כְּאָמוּר לְדוִד 
merny op my war 0‏ קדשו : Osa‏ 
בְּתטצוּמות. Sian * oy‏ בַּכְבור ‏ שמך * הגבור myy>‏ 
הנורא בְּנוּרְאוּתִי * Sy sein qben‏ כְּפָא רֶם וְנְשָא ; 
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wide-extended firmament; though our eyes shone with 
light like the sun and the moon, and our hands were 
spread forth like the eagles of heaven, and our feet 
were swift as hinds, we should still be unable to thank 
thee and to bless thy name, O Lord our God and God of 
our fathers, for one thousandth or one ten thousandth part 
of the bounties which thou hast bestowed upon our fathers 
and upon us. Thou didst redeem us from Egypt, O Lord 
our God, and didst release us from the house of bondage; 
during famine thou didst feed us, and didst sustain us in 
plenty ; from the sword thou didst rescue us, from pestilence 
thou didst save us, and from sore and lasting diseases thou 
didst deliver us. Hitherto thy tender mercies have helped 
us, and thy lovingkindnesses have not left us: forsake us 
not, O Lord our God, for ever. Therefore the limbs which 
thou hast spread forth upon us, and the spirit and breath 
which thou hast breathed into our nostrils, and the tongue 
which thou hast set in our mouths, lo, they shalJ thank, 
bless, praise, glorify, extol, reverence, hallow, and assign 
kingship to thy name, O our King. For every mouth shall 
give thanks unto thee, and every tongue shall swear unto 
thee ; every knee shall bow to thee, and whatsoever is 
lofty shall prostrate itself before thee; all hearts shall fear 
thee, and all the inward parts and reins shall sing unto thy 
name, according to the word that is written, All my bones 
shall say, Lord, who is like unto thee? Thou deliverest the 
poor from him that is too strong for him, the poor and the 
needy from him that robbeth him. Who is like unto thee, 
who is equal to thee, who can be compared unto thee, O 
God, great, mighty, and awful, most high God, Possessor of 
heaven and earth? We will praise, laud and glorify thee, 
and we will bless thy holy name, as it is said (A Psalm of 
David), Bless the Lord, O my soul; and all that is within 
me, bless his holy name. Thou art God in thy power and 
might, great in thy glorious name, mighty for ever and 
awful by thy awful acts, the King who sitteth upon a high 


and lofty throne. 
F 


7 
pow‏ עד * oI‏ וקדוש שמו * וְכְתוּב DMN MF‏ 
vg‏ לישרים my‏ תַהָלֶה ; 
pw ‘ea‏ תִּתְהַלל * mata‏ צדיקים hws ann‏ 
avon‏ תִּתְרומֶם * וּבְקְרֶב קדושים תִּתְקְדָּש : 
בְמקהַלוּרת רִבָבוּת "NEY Ta yey ma Ay‏ 
שמד מִלְכָנוּ בּכְלידור main pow ay‏ כְּדהַיצוּרִיכם 
ab‏ יי by‏ ואלקי אְבותִינוּ להודות להַלל nav‏ 
לְפָאֶר לְרוּמָם sand‏ לְבָרך pends nbyd‏ על sara‏ 
שירוּת וְתְשָבְּחות בוד Pw TAY wea‏ 
syd spe name‏ מִלְכָּנוּי ban‏ הַמֶלְךּ הרול והקדוש 
בשָמים וּבְאָרֶץ + op‏ לך גְאֶה יי אֶלהִינוּ (אלהי אַבוּתַינו 
שיר וּבָחָה הלל mon‏ עו ּמְמָשָלה apa aby ny‏ 
nbon‏ וְתִפָּאָרֶת קְדְשָה וּמַלְכוּת Maya nisin} ming‏ 
וְעַד-עוּלֶם: בְּרוּך. אַתֶּה oe‏ אל מָלְך י Dita‏ בִַּּשָבְּחות ' 
Sy‏ הַהוּדְאוּת * אדון הְפַלְאות * הבוחר בְּשִירִי זַמַרֶה י 
7p‏ אל on‏ הָעלְמִים : 
On the first night the following is said :—‏ 
eM faa‏ בּחַצִי. הַליָלָה : 


: הַפַּלְאַתַ בַּלִילֶה‎ oD) רוב‎ IN 
von אִשָמוְרֶת זֶה‎ wa 
snot לו‎ pone nM? pry 73 


alphabet, each three lines being accompanied by the refrain “ And it 
+ came to pass at-midnight.” 
? A general introduction to the theme of the composition. 
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He who inhabiteth eternity, exalted and holy is his 
name ; and it is written, Exult in the Lord, O ye righteous ; 
praise is seemly for the upright. 

By the mouth of the upright thou shalt be praised, by 
the words of the righteous thou shalt be blessed, by the 
tongues of the loving ones thou shalt be extolled, and in 
the midst of the holy thou shalt be hallowed. 

In the assemblies also of the tens of thousands of thy 
people, the house of Israel, thy name, O our King, shall be 
glorified with joyous cries in every generation ; for such is 
the duty of all creatures in thy presence, O Lord our God, 
and God of our fathers, to thank, praise, Jaud, glorify, 
extol, honour, bless, exalt and adore thee, even beyond all 
the words of song and praise of David the son of Jesse, thy 
servant and anointed. 

Praised be thy name for ever, O our King, the great and 
holy God and King, in heaven and on earth ; for unto thee, 
O Lord our God, and God of our fathers, song and praise 
are becoming, hymn and psalm, strength and dominion, 
victory, greatness and might, renown and glory, holiness 
and sovereignty, blessings and thanksgivings from hence- 
forth even for ever. Blessed art thou, O Lord, God and 
Kine, great in praises, God of thanksgivings, Lord of 
wonders, who makest choice of song and psalm, O King 
and God, who art the life of all worlds. 


On the First Night the following is said :— 


‘And it came to pass at midnight.” } 

Oft hast thou wondrously performed many miracles: at 
night.? 

At the beginning of the first watch of this very night. 


1 This composition does not originally belong to the Seder service, 
but is taken from the piyyutim read on Sabbath Haggadol. The author 
is probably Rabbi Janai. I[t is an acrostic on the letters of the Hebrew 

F 2 


84 
ויהי oyna‏ הַליִלָה : 
Ibe AI‏ גָרֶר pions‏ 
הִפַּחַדְתּ ON‏ בָּאָמָש 
וישר bs‏ לאל Sony‏ לו 
TY‏ בּחָצִי snipe‏ 
רע Ia‏ תרוס wna AYN‏ 
חִַילֶם לא מְצָאוּ napa‏ 
ny‏ נְגִיד חָרוּשָת MD‏ בּכוּכְבִי 
oon‏ בַּחָצִי mobo‏ 
HIND yy!‏ לנופף way‏ הובשת yap‏ 
ba yop‏ וּמִצְּבו בְּאישון 
לְאִיש חַמודות nim mdaa‏ 
ְיָהִי oyna‏ הלִילֶה : 
מַשָתִּבַּר P22‏ קרש נָהֶרג בו 
נושע IMD nim Tap‏ בַּעִיתוְתִי 
DBD IND) ‘IN 7) AN‏ 
ַיָהִי בּמְצִי הלילה : 
עוררְתּ TB NPY TTD‏ שָנַת 
פוּרָה gist‏ לְשומַר np‏ 
my‏ כַּשוְמֶר וְשֶח אָתָא בקר pa)‏ 
ויהי בַּחָצִי הלילה : 


; הַלִילֶה‎ 
rnb 
/ i 


: הַלְילֶה‎ 
mms 
smi 


:novda 
sin 
yay, 


; בּלְיְלֶה‎ 
sbi 
snbba 


snd 
:nvdr 
sin 


7 Here the poem leaves the past, and in the remaining verses, 
expresses hope for Israel’s future. 
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Thou didst give victory to Abraham when he divided 
his band of rescuers in the night.’ 

Thou didst rebuke the king of Gerar in a dream at 
night. | 

Thou 11056 631186 Laban to tremble at night.” 

Israel wrestled with the angel and prevailed in the night. 

The first-born of Egypt thou didst smite in the middle of 
the night. 

The Egyptians found not their strong ones when they 
arose that night.’ 

The army of Sisera thou didst overthrow, even the stars 
of night helping.* 

When scornful Sennacherib attacked thy city, thou didst 
slay his whole host in the night. 

Bel and his image were humbled in the darkness of the 
night.’ 

To Daniel was revealed a vision in the night. 

Belshazzar, drinking from the holy vessels, was smitten 
on that night.° 

Daniel, rescued from the lions’ den, interpreted the dread 
visions of night. 

Haman, in his enmity, wrote his instructions against the 
Jews at night. But thou didst conquer him by the King’s 
sleep departing at night. 

Now do thou tread the winepress for the prosperity of 
them that ask, “ What of the night ? "7 

Watchman of Israel! Cry thou and say, that morning 
will come for us, though now it be night. 


1 When he set forth to the rescue of Lot. 

2 On the eve of his meeting with Jacob. 

3 “Their strong ones,’ meaning their first born. 

4 Referring to the passage in Deborah’s song: ‘‘The stars in their 
courses fought against Sisera.” 

5 The image of Nebuchadnezzar. 

6 The holy vessels, here referred to, being the plate taken by Nebu- 
chadnezzar from the temple at Jerusalem. 
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ways) הוא לא יום ולא‎ wig יום‎ snp 
; אף 72 הַלַיְלֶ‎ OF a2 הודע כִּי‎ oy 
; כּלהיום וכָל-הַלִילֶה‎ pry שומְרִים הפְקד‎ 
: לילֶה‎ navn pf כָּאוּר‎ TNA 


ויהי oyna‏ הַלְילֶה : 


On the second night say:— 


בְכָן וְאִמַרְתֶם Ny‏ פֶּסַה : 


אוּמִץ גְבוּרוּתִיף nxban‏ בַפְּסַח ‏ 

; MDB navy כָּל מועדות‎ visa 

: MDB לְאֶזְרְחִי חָצוּת ליל‎ mba 
{MDB NIT ִמַרְתֶּם‎ 

ּלְתִיו רִּפַּקְתּ pha‏ היוס MDE‏ : 

: מַצוּת בִפָּסָה‎ nisy נְצְצִים‎ Tyo 


the very rarest words and expressions, and even a fairly good Hebrew 
scholar will find himself baffled sometimes by Kalir’s use of some 
expression which may only occur once throughout the Bible. All his 
poems are, moreover, filled with the most accidental and inferential of 
reference to Midrashic traditions which, familiar to Kalir, have fre- 
quently to be searched for most laboriously by those of his readers who 
desire to understand the full meaning of what he has written. The 
scheme of the present composition, for which Kalir takes as his text 
the refrain, ‘‘ And ye shall say It is the sacrifice of the Passover,” is the 
enumeration of various incidents in the history of Israel all of which, 
the Midrash suggests in some place or other, occurred on the Passover 
or were connected with it. This explanation will suffice for the lines 
which are not specially commented upon in the notes which follow. 

* The first two lines are introductory. 

3 This refers to a tradition in the Midrash, that the covenant which 
God made with Abraham (Genesis xv. 9 to 21) took place on the date 
which afterwards became that of the Exodus. 

4 This refers to the visit of the angels to Abraham. (See Genesis 
xviii. ) 
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Hasten the day of redemption, of which it is said, “It 
shall be then neither day nor night.” 

O Most High! make known that to thee belongeth day 
and night. 

Appoint watchmen for Zion day and night. 

Shed the brightness of day where Israel sits in darkness 
as of night. 


On the Second Night the following is said :— 


“Ye shall say, It is the sacrifice of the Passover.” ! 
Thou didst manifest thy wondrous power on the 
Passover.” 


First, of all festivals, didst thou prescribe the Passover. 


Thou didst reveal to Abraham the occurrences of the 
night of the Passover.® 


Thou didst stand at his door at the heat of day on the 
Passover.‘ 


This composition, like that which precedes it, was not originally‏ ו 
written for this service, but for the morning service of the second day‏ 
of Passover, of which it has also remained a part. In style it is much‏ 
more obscure and difficult than the preceding acrostic, and scholars have‏ 
had no hesitation in assigning its authorship to Rabbi Elazar Kalir, the‏ 
famous writer of piyutim, who, among the many contributors to the‏ 
literature of the Prayer Book, enjoys the twofold distinction of being, at‏ 
once, the most prolific and most difficult. Much difference of opinion‏ 
has existed both as to the date when Kalir flourished and the country‏ 
in which he lived. Zunz conjectures that he lived in the early part of‏ 
the ninth century, while other authorities place him as late as the‏ 
twelfth. An equal difference of opinion exists as to the place where‏ 
he lived, which the poet refers to as Kirjath Sepber and which some‏ 
have tried to identify with Cagliari in Sardinia. The composition‏ 
under notice is a very excellent specimen of Kalir’s peculiar style.‏ 
He seems to have aimed at making his compositions difficult and that‏ 
he thoroughly succeeded is well known to everyone who has studied‏ 
them. His knowledge of Hebrew was very great, and his familiarity‏ 
with Midrash is perhaps unparalleled. He seems to have made use of‏ 


88 


: MDB TV Ww WW PD PRN 
{MBB Mat DAN) 

זוטמוּ סְדוּמִים (להטוּ בָּאָש MDB‏ : 

: MDB ypa nay ומצות‎ ong לוט‎ yon 

: MDB BPR [נוף‎ AID NTS טאטאת‎ 
{MDE Mat BAN) 

> יָהּ ראש tienda‏ מַחַצְתָּ בָּלִיל שמור MDB‏ : 
V3‏ עִלִבְּבְּכור פֶּסֶחְתָּ DIA‏ ֶסַח + 
לְבַלְתִי nn‏ מַשָחִית Nap‏ בַּפָתְחִי ַּפּסַח : 

: פֶּסַח‎ Mt DAN) 
: mp SRE THAD DBR 
‘MDB apy “py מרְיָן בְְּלִיל‎ Tbe 
: MDB ip) pra 3) שורפו מַשָמנִּי פוּל‎ 
: פָּסַה‎ May ONIN) 
: פּסַח‎ may mya עור היום בּנוּב לְעָמוּד עד‎ 
: MDP bis לקטקע‎ mam פס יָר‎ 
: DBA inowin ny הַצַפִית‎ nby 


: פָּסַ‎ M3} ONIN 


cake of barley bread, constituted the foundation upon which Kalir made 
the suggestion that the victory of Gideon took place on the anniversary 
of the Passover, seeing that on the second day of Passover an omer of 
the early barley was brought into the sanctuary. 

* This and the ten following lines refer to Isaiah’s prophecies against 
Assyria and Babylon. Isaiah’s glowing orations foretold the overthrow 
of Israel’s enemies on a great day of redemption. As Passover is the 
great festival of redemption, Kalir had no hesitation in assuming that 
the redemption foretold by the prophet would coincide with the Pass- 
over. 
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He provided for the angels unleavened cakes on the 
Passover.! 


And to the herd did he haste to slay a calf, forecast of 
the sacrifice of Passover. 


Sodom provoked God and was destroyed by fire on 
the Passover. ” 


Lot was delivered thence having baked unleavened 
bread on the Passover. 


Thou didst sweep the land of Egypt, when thou didst 
pass through it on the Passover. 


Thou didst smite every first-born on the night of 
Passover. 

Thou didst pass over thine own first-born, whose doors 
were sprinkled with the blood of the Passover. 


So as not to suffer destruction to enter their doors on the 
Passover. 

Jericho was captured at the time of Passover.’ 

Midian was destroyed by the cake of barley bread 
made from the Omer of the Passover.* 

Assyria’s destruction took place on the Passover.’ 


When Sennacherib said: “One day shall we halt at 
Nob” before the advent of the feast of Passover. 


The handwriting on the wall foretold the destruction of 
Babylon on the Passover. 


1 See Genesis xvill., verse 6. The provision by Abraham of unlea- 
vened cakes, which were really provided in order to serve the exigencies 
of a hastily-prepared meal for his guests, was, naturally, more than 
sufficient to give colour to the Midrashic tradition that the time of the 
angels’ visit coincided with the subsequent date of the Exodus. 

Granted the foregoing, the destruction of Sodom, which took place‏ ל 
at the same time, must also have coincided with the date of the Exodus.‏ 

% The capture of Jericho followed immediately after the first celebra- 
tion of the Passover by the Israelites in the land of Canaan. 

4 See Judges vi., verse 13. That the Midianite soldier dreamt of a 
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: MDB צום‎ why mpi np Sap 
: MDS Owen jya AYO! רְשָע‎ Map ראש‎ 
: MDBS ney San YI] MPN ‘AY 
: MDB חַג‎ wWapA M2 ANE! OA 7 Ayr 


: פֶּסַ‎ M3] DAN) 


כּי ל yy‏ * כִּי לו soy‏ אדיר בְּמָלוּכָר + בְּחוּר 
ּהְַכָה * wpa‏ יאמְרוּ ל לך ולך * aD‏ פי לך' לף אף 
9b‏ לף 2 הַטמְלְכָה : כִּי לו syn‏ כִּי לו Gary sy‏ 
mew yom) asda win mapa‏ לו * > say‏ 
לד 2 AP‏ לף a? AN‏ לך ו ַממְלְבָה + כִּי לו emg‏ 
ִּי לו יָאֶה : Er‏ בַּמְלוּכָה * POM‏ כּהַלְבָה * MN MEY‏ 


לוי לך ולי RA‏ לי לד אף לך * AP‏ הַמִמְלְכָה: 


transcribe in manuscript, or, later on, to set down fully in the printed 
editions of the Hagadah. The expedient, common and intelligible 
enough, was therefore adopted to write just the leading phrases, such 
as : 

Uae care once sae ANG tO, CHOC sal lin halide Og thee 
belongs . . . . . . and tothee belongs .’ Some 
copyist or printer (perhaps still further to economise space) set the words 
down without the necessary spaces to indicate what was left out, and 
eventually the original and explanatory remarks elided altogether, and 
the composition was left for generations in the chaotic condition well 
known to many who have endeavoured to understand it in that inco- 
herent form. In the present note the original marks are restored and, 
with this explanation of their origin and fate, it is hoped that the mean- 
ing of the hymn will now be comparatively clear. 
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“Set the watch; prepare the table,” said the prophet 
concerning Babylon’s destruction on the Passover. 

Ksther assembled the congregation to hold three days 
fast on the Passover. 

Haman, head of his wicked house, thou didst cause to be 
hanged on the gallows fifty cubits high on the Passover. 

A double punishment wilt thou bring upon Israel’s 
enemies on the Passover. 

Strengthen thy hand, exalt thy right hand, as on the 
night, when thou didst consecrate the festival of Passover. 

To Him praise has ever been, and ever will be due.! 
He is mighty in His dominion, He is truly the Supreme ; 
troops of his angels are continually uttering to Him, “To 
thee, to thee indeed, surely to thee, to thee alone belongs 
sovereignty.” To Him praise has ever been, and ever will 
be due. He is distinguished in His dominion, truly 
honoured 18 He, His mninistering angels continually utter 
before Him, “To thee, to thee indeed, surely to thee, to thee 
alone belongs sovereignty.” To Him praise has ever been, 
and ever will be due. He 18 unsullied in his dominion, He 
is truly magnificent; His high angels continually utter 
before him, “To thee, to thee indeed, surely to thee, to thee 
alone belongs sovereignty.” To Him praise has ever been, 


1 This composition is, in some respects, the most remarkable fea- 
ture of the literature of the Hagadah. The refrain ' 7 23) 7 : ל ל‎ 
1 אַף‎ 7? has, in some English editions of the Hagadah, been left 
untranslated in hopeless incomprehension of its meaning, while in others 
it has been translated literally: ‘‘ Thine and thine ;” “thine, yea thine ;” 
‘thine, surely thine,” in still more hopeless confusion. The explanation, 
however, such as supplied by Landshut, is exceedingly simple. There 
are many passages, both in the Bible and Rabbinical writings, which 
favour the suggestion that originally the refrain was very much longer, 
and should have read : 

כִּי לו נָאֶה נִלוּמַר cova ayy‏ ולו mga‏ נלומר Cadba pe‏ 
ל ניוםז qa‏ ְַיּלֶה1 ete.‏ 


This long refrain made the whole poem somewhat bulky, either to 
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ִּי לו mya‏ * כִּי לו om sry‏ בְּמְלוּכָה * waa‏ בָּהַלְכָה' 
ew p>‏ לו * לף ולך * TP DAP‏ לך אף לךִ* לף 
. המַמַלְכָה : bop:‏ נָאֶה * כִּי לו sma‏ מושל בְּמְלוּכֶדל י 
ae‏ כּהְָכָה י ab vib new rap‏ ולך = qb‏ כי sab‏ 
ל my‏ 55 לף יי הַמִמְלְכָה : כִּי לו נְאָה * כִּי לו יָאֶה' 
יו לוח * sngbna mi‏ < צריקיו TN‏ לוי 72 ל 
ab‏ כִּי לד + qb‏ אף cab‏ לך יי הממְלְכָה + כּי לו נְאַדהי 
ִּי לו יָאֶה : קדוש בּמַלוּבָה + רחוּם כִּהָלְבָה * moss wage‏ 
לו + A‏ ולך + לך כ ל + לד אף לך* לף יי המִמְלְכָ : 
ִי לו נְאֶה* כִּי לו wpm my‏ בְּמְלוּכָה + qin‏ כַּחַלְכָה י 
aD ab newt won‏ ולי לף APD‏ לף AD AN‏ 

smyy כִּי לו‎ enya יי הַמִמְלְכָה: כִּי לו‎ 9b 


: בִּירוּשָלִיִם‎ ANE My? 
SPT MB NT * אָלחִינוּ מֶלְךף הְעּלֶם‎ YAY רו‎ 
Drink the fourth cup of wine and say :— | 
mp ועל‎ jan by הַעּלֶםי‎ qb אָלקינוּ‎ 8 mms 2 


produce of the vine is here referred to in terms of gratitude so striking, 
that it is necessary to explain that the terms of this blessing are by no 
means out of keeping with Jewish temperance, to which the whole 
history of our race is so remarkable a tribute, and of which the Seder 
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and ever will be due. He is One in His dominion, He 
is truly omnipotent; His attendant angels continually 
utter before Him, * 70 thee, to thee indeed, surely to thee, 
to thee alone belongs sovereignty.” For to Him praise has 
ever been, and ever will be due. He is a ruler in His 
dominion, He is truly revered; His accompanying angels 
continually utter before Him, “To thee, to thee indeed, 
surely to thee, to thee alone belongs sovereignty.” For 
to Him praise has ever been, and ever will be due. He 
is gentle in His dominion, He is truly our Redeemer; His 
righteous angels are continually uttering before Him, “To 
thee, to thee indeed, surely to thee, to thee alone belongs 
sovereignty.” For to Him praise has ever been, and ever 
will be due. He is holy in His dominion, He is truly 
merciful; His radiant angels continually utter before Him, 
“To thee, to thee indeed, surely to thee, to thee alone 
belongs sovereignty.” For to Him praise has ever been, 
and ever will be due. He 18 excellent in His dominion, 
truly is He our supporter; His perfect angels continually 
utter before Him, “ To thee, to thee indeed, surely to thee, 
to thee alone belongs sovereignty.” For to Him praise has 
ever been, and ever will be due. 
During the coming year we hope to be in Jerusalem.! 


On drinking the fourth cup of wine say :— 


Blessed art thou, O Lord our God, King of the Universe, 
Creator of the fruit of the vine. 


On Sabbath the words in brackets are added :— 


“Blessed art thou, O Lord our God, King of the Uni- 


1 This fervent wish, * Next year in Jerusalem!” is the climax of the 
loyal feeling, which has been gradually engendered right throughout the 
service. 

2 This is the ordinary blessing said after the drinking of wine. The 
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aan mae men pws הַשָרָה וְעַל‎ nom וְעַל‎ wan 
מְטוּבָהּ י‎ visiyd) aman Sond Mab mbmany שרצית‎ 
be say עמ ועל ירושלים‎ Senin על‎ aby © on 
man bon Sy * yon by, sates pei ציון‎ 
emai? עִיר הַלְדֶש * בְּמְהֶרָה בְּיְמִינוּ י וְהעלנוּ‎ cob 
JPN Aw וְנִשבַּע‎ AMD San saya. wn 
syn וְּרְצֶה‎ on Sabbath ada) * וּבְטְהָרְדל‎ ALA aby 
חג המצורז 7 כִּי‎ Oya וְשַמְחָנוּ‎ Can השבָּת‎ ops 
mp ול‎ psn על‎ yp לפל וְנוּדָה‎ ane יי טוב‎ Ane 

JBI ועל‎ PINT ברו אַתֶּה יי על‎ + pan 


ea al 


PRAYER FOR THE DIVINE ACCEPTANCE OF THE SERVIOE. 


sinpm) ipayip Soa ‘inom nba aD bon 
: לְעָשותו‎ man 13 ‘inks TDD זָכִינוּ‎ WIND 


fication,” and during the long history of Israel no single instance is 
known of its having been perverted. The use of wine a sanctification ! 
How much have Jews to be proud of! How much has the world to 
learn ! 

1 This forms the end of a Piyut by Rabbi J. Bonfils, said during the 
morning service on the Sabbath preceding the Passover. The expres- 
sion ‘‘ As we have been privileged to narrate the order of the Passover ”’ 
refers to the poem itself, which is a recital of the manner in which the 
Paschal lamb was offered in the Temple. It appears to have been a 
former custom to recite this piyut on Seder evening or to read some 
portion of the Talmud bearing upon the same subject, or even to read 
the passage from the Pentateuch in which the laws concerning the 
sacrifice were originally laid down. 
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verse, for the vine and for the fruit of the vine, for the 
produce of the field, and for the pleasant, goodly and great 
land in which thou didst delight, and which thou didst 
grant as the inheritance of our forefathers, who enjoyed its 
fruit, and were sated with its bounties. Be merciful, O 
Lord our God, to Israel, thy people; to Jerusalem, thy 
city ; to Zion, thy holy habitation; to thine altar and to thy 
sanctuary. Oh, rebuild Jerusalem, thy holy city, speedily 
in our days. Conduct us thither, rejoicing in its restora- 
tion that we, also, may enjoy its fruit and be sated with its 
bounties. May we there be enabled to offer thee pure and 
sanctified blessing (be pleased to grant us strength on this 
Sabbath day), and grant us joy on this feast of Passover, 
for thou art good and beneficent to all. Then shall we 
render thee thanks for the land of Israel, and for the fruit 
of the vine. Blessed art thou, O Lord, for the land of 
Israel and for the fruit of the vine. é 


Now that we have offered the service of the Passover 
in accordance with all its prescribed ceremonies,’ we pray 
that we may be privileged to fulfil all the ordinances of the 


ceremony, itself, isa noteworthy example. Four cups of wine are pre- 
scribed for use in the ceremony and only four may be taken. The 
Jewish Festivals were always bright, but always holy. No excess ever 
marred the dignity of a Hebrew religious ceremony, and even the Pass- 
over, the most joyous night of the Jewish year, was, we see, strictly 
safeguarded by a limit which was even made a ritual restriction. The 
reference to the fruit of the vine is but an instance of Jewish gratitude 
for the land of Israel and its produce. The staff of 1116 was bread, and 
the luxury was the fruit of the vine. We therefore find that at every 
Jewish meal a special blessing was said upon breaking bread, while on 
Sabbaths and Festivals there was added to the meal as a luxury in 
honour of the day a cup of wine, concerning the use of which there 
could be no misunderstanding, for it served as a ‘‘ Kiddush” or “ Sancti- 
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mp קהל מִי‎ opin ' מַעוּנָה‎ tie a! 
saya qd op ‘maa sy) Say בְּקְרוּב‎ 
י בַּמְהַרהי בַּמְהרְרלי‎ IPR INA AD NIT IN 
Papa Wea ma +2 by mya ON בימונר קרוב‎ 
' בְּקְרוּב‎ ina maa * הוּא‎ Or * הוא‎ Sa בחור הואי‎ 
‘maa OS oma Sy בַּקְרוּב י‎ agen snp «moa 
SMT ONDE הוּאי‎ PN הואי‎ WIT בקרוב:‎ ya 72 
Waa AIH. + AVI. * AMP] WD AD * הוא‎ PA 
Mim: בִיתַף בּקְרוּב‎ wa cma Sy mga Sy + ainpa 
"90032 SAA י‎ apa בִיתו‎ ABW * הוּא* יָחִיד הוא‎ 
; בִיתְך כִּקְרוּם‎ ma mya Os oma Ox * בּקרוב‎ wpa 
' בַּקְרוּב‎ inva maar sain abe הווא י לְמוּד הוא י‎ gp 
cmap Os בֶּנַה*‎ Sy * בּקְרוּב‎ eta ‘mona ְּמְהֶרֶדה י‎ 
NITY הוא י‎ IMD * נָאור הוא‎ : apa AN. maz 
קרוב‎ tera * בַּמְהָרַדה‎ ya * apa יבְנָה ביתו‎ 
הוא * צדיק‎ aia + קרוב‎ gna maa oa by sma אל‎ 
‘moa * Mops + בַּקְרוּב‎ inva maa  אוה הוּא * קדוש‎ 
: כִּקְרוּב‎ m2 maa cma אֶל‎ maa Sy בַּקְרוּב י‎ spa 
sainpa inva mya הוא*‎ PEA רחום הוא * שרי הוא:‎ 
cma אל‎ cman Sy בּקְרוּב י‎ mes sone somes 
: בְקְרוּב‎ Wa 733 


servis paschalibus loco ejus quae a capite kylo néé incipit canitur.” Adir 
Hu became, however, so popular, that it was soon retained in the service 


of both nights. 
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Passover in Israel restored. O God, who dwellest on high, 
gather up the countless numbers of Israel; speedily lead 
us—‘“ the branches of thy vine”—once more to Zion, re- 
joicing in redemption. 

O mighty God!! Rebuild thy house speedily. Speedily | 
even in our days, rebuild it, O God! Rebuild thy temple 
speedily.” 

Elect, great and distinguished God, rebuild thy house 
speedily! Speedily, even in our days, rebuild it, O God! 
Rebuild thy temple speedily ! Honoured, all praised, pure 
and righteous God, rebuild thy house speedily! Speedily, 
even in our days, rebuild it, O God! Rebuild thy temple 
speedily ! 

O one and holy God, rebuild thy house speedily! 
Speedily, even in our days, rebuild it, O God! Rebuild thy 
temple speedily ! 

O powerful, all wise king, rebuild thy house speedily ! 
Speedily, even in our days, rebuild it, O God! Rebuild thy 
temple speedily ! | 

)( glorious, exalted and mighty God, rebuild thy house 
speedily ! Speedily, even in our days, rebuild it, O God! 
Rebuild thy temple speedily ! 

O God, all righteous and holy redeemer, rebuild thy 
house speedily! Speedily, even in our days, rebuild it, O 
God! Rebuild thy temple speedily ! 

O merciful, everlasting, and omnipotent God, rebuild thy 
house speedily! Speedily, even in our days, rebuild it, O° 
God! Rebuild thy temple speedily. 


1 For Traditional Music see pages 108 to 112. 

? This composition, which shares with מעוז צור‎ the highest place 
among Jewish hymns, is a comparatively late contribution to the 
Hagadah, in which it took its place towards the end of the 15th century. 
The Avignon Machsor has it as a song usually sung on all festivals, and 
not especially on Passover. It was first intended as a substitute on the. 
second night of the Seder for the Piyut כי לא נאה‎ which was to be said 
only on the first night. Ina printed Kénigsberg Hagada, of 1644, there 
occurs the following instruction concerning it :—‘‘ Cantio haec secundis 
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COUNTING THE “OMER.” 
On the Second Night of the Festival the following, until ANNI, is said. 
קשנו‎ WY * הל‎ yop יי אֶלהִינוּ‎ AY INE 
: הָעוּמֶר‎ map על‎ sayy * בְּמְצְוּתְיו‎ 
: לְעמָר‎ say היום יום‎ 


הי רצון pe‏ אָלהינוּ ואלהי אָבוּתִינוּ + בת 
yD) wea MINER LAPT Ns‏ חֶלְקנוּ SINGIN‏ 


DIVINITY TON * יודע‎ IS IM PTY אֶחָד מִי‎ 
PSH 


שנים מי יורע: שנים אַנִי yt‏ שָנִי ning‏ הִבְרִית י 
SND Dw UTS Thy‏ 


nee‏ מִי yt‏ שלשה cyte ns‏ שָלשָה אָבות' 
שנִי nind‏ הַבְּרִית * oy‏ אֶלְהִינוּ SIN) Dwi‏ 


literature of the same character. There are children’s songs of this descrip- 
tion in all languages. The first of these two Seder songs for children— 
“Who Knows One ?” is most closely resembled in English literature by 
the * Scottish Song of Numbers.” 
‘We will all gae sing, boys. 
Where will we begin, boys ? 
We'll begin the way we should, 
And we'll begin at ane, boys.” 
ft then goes on in much the same style as our Seder songs and stops at 
the number 12. One point of resemblance is “tens, the ten com- 
mandments.” The selection of ‘Who Knows One?” as especially 
adapted for the Seder, is due to the fact that it emphasises one of the 
great principles of Judaism, viz., the Unity of God. 
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COUNTING OF THE OMER.* 


On the second night of the festival the following is said :— 


+ Blessed art thou, O Lord our God, King of the universe, 
who hast sanctified us with thy precepts, and commanded 
us concerning the counting of the Omer. 

“This is the first day of the Omer. 

“May it be thy will, O Lord our God, and the God of 
our fathers, to rebuild thy temple speedily, in our days, 
and to make thy law our portion.” 


Who knows what is just ONE?? I know of one. ONE 
is the God of the world. 

Who knows what are just TWO? I know two. There | 
were two tables of the Covenant. TWO tables of the 
Covenant; ONE GOD of the world. 

Who knows what were just THREE? I know three. 
The three Patriarchs. 

THREE Patriarchs, TWO tables of the Covenant, ONE 
GOD of the world. 


1 Although the counting of the Omer has already taken place in the 
evening service at Synagogue on the second night of the festival, it is 
generally reserved for this part of the Seder service. ‘ Passover, being 
also the feast of an early harvest, an offering of an omer of the new barley 
was brought on the second day. From that day, forty-nine days, or 
seven weeks, were counted, and on the fiftieth day, the day of first-fruit 
offering was celebrated. At present, sacrifices are not offered, but the 
counting of the omer is still observed.’’—(Dr. Friedlander’s Text Book 
of the Jewish Religion, page 27.) 

? This composition and its companion, the Story of the Only Kid, are 
essentially Hebrew Nursery Rhymes and it is to be regretted, first, that 
they have ever been regarded as anything else, and secondly, that they 
have alone been presery i from what we cannot but assume was a large 


G2 
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yaw‏ מִי UN YDS sy‏ ידט * ‘MINDY YIN‏ 
שָיְשָה אָבוּת * ow‏ לְחוּת הַבָּרִית * אֶחָד אֶלְהִינוּ pipwiay‏ 
וּבְאֶרֶץ : 


חַמַשָה מִי יודע יח UN Awe‏ ידע * ‘Von nen‏ 
תוּרָה * אַרְבַּע minx‏ * שֶלשָה אָבוּת ' oe‏ לְחוּת הַבָּרִית * 
THY‏ אֶלְהִינוּ שָבּשְמִים PP ND‏ 


ששה מִי יְּדְעִי שָשָה IS‏ יוּדְעָי ששה סררי מַשָנָה ' 
‘von Avion‏ תוּרְה * nwow nines yas‏ אָבוּת ' 
שני לְחוּת הִבָּרִית + אֶחָד אֶלְהִינוּ שָבִּשָמיִם sya‏ 


שבערת ‏ מי דט + שבעדה ttl. IN‏ שבעהה, כ 
Awe «Awe “MID Aw * Mma‏ חִמְשִי תוךְרק י 
ארב אמהורז + שלשה ering‏ שגי לטות ‘man‏ 
אֶחָד Ty‏ שְבּשְמִיִם SIND‏ 


smb יָמִי‎ malo oti us mology th maine 
win nBion * מָשָנְדה‎ ID nee nay שָבְעָה יָמִי‎ 
' אבות + שני לחות ַבְּרִית‎ Tee ' אְמָהוֶת‎ yas min 


- ז -. 


Om ID תּשָעָה‎ cyt ag pen ירעי‎ open 
' מַשָנָה‎ TID AY שמונֶה יָמִי מִילֶה + שְבְעָה יָמִי שַמַתָּא‎ 
אבות * שני‎ Bd “Tinta ade ' תורה‎ won ִמַשר‎ | 


+. 
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Who knows what were just FOUR? I know four. 
There were the four Mothers of Israel. 

FOUR Mothers of Israel, THREE Patriarchs, TWO 
tables of the Covenant, ONE GOD of the world. 

Who knows what are just FIVE? I know five. There 
are five Books of Moses. 

FIVE Books of Moses, FOUR Mothers of Israel, THREE 
Patriarchs, TWO tables of the Covenant, ONE GOD of 
tke world. 

Who knows what are just SIX? I know six. There 
are six Books of the Mishnah. 

SIX Books of the Mishnah, FIVE Books of Moses, 
FOUR Mothers, of Israel, THREE Patriarchs, TWO tables 
of the Covenant, ONE GOD of the world. 

Who knows what are just SEVEN? I know seven. 
There are seven days of the week. 

SEVEN days of the week, SIX books of the Mishnah, 
FIVE Books of Moses, FOUR Mothers of Israel, THREE 
Patriarchs, TWO tables of the Covenant, ONE GOD of the 
world. 

Who knows what are just EIGHT? I know eight. 
There are the eight days of initiation. 

EIGHT days of initiation, SEVEN days of the week, 
SIX Books of the Mishnah, FIVE Books of Moses, FOUR 
Mothers of Israel, THREE Patriarchs, TWO tables of the 
Covenant, ONE GOD of the world. 

Who knows what are just NINE??* I know nine. 
There are the nine Jewish Feasts. 

NINE Jewish Feasts, EIGHT days of initiation, SEVEN 
days of the week, SIX Books of the Mishnah, FIVE 
Books of Moses, FOUR Mothers of Israel, THREE 
Patriarchs, TWO tables of the Covenant, ONE GOD of the 
world. 


1 The nine Jewish festivals are as follows :—Passover ; Pentecost ; 
New Year ; Day of Atonement ; Tabernacles ; Highth Day of Solemn 
Assembly ; Rejoicing of the Law ; Hanucha; and Purim. See refer- 
ence in Preference. 
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טַשָרֶה מִי יוּרְעִי עָשָרֶה אָנִי ידעי RTT TY‏ 
nym‏ לְדָה * שַמוְנָה ood: py‏ שָבְעָה יָמִי שַבַתָּא י 
mw MD ney‏ חַמַשָה won‏ תורְה * MINDY YI‏ 
שלשָה אָבוַת * שָנִי לחות onan‏ אֶחָד אֶלְהִינוּ שָבַּשְמִיִם 
‘PSs‏ 


WY TNS VTP IN YY אַחד עָשָר מִי יוּרְעִי אחד‎ 

בְבַיָא י NET oy‏ תִּשָעָה omy‏ לְדֶה + שמונָה יָמִי 
NMI ‘DY myo aby‏ + שָשָה ID‏ מַשָנָה * חִמַשָה 
x eb ‘nin ya ‘mn wen‏ אָבוּת * 3‘ mind‏ 


a‏ .1 ו 


שנִים Tey‏ מִי st‏ שנים spt ON Tey‏ שנים 
עָשָר שִבְטַית י אֶחַד עְשָר כּכְבַיא * oN Mey‏ 
md omy myyn‏ שמונָה ‘oy‏ מילהז + ‘Dy mya‏ 
ney + moe‏ סְרְרִי ‘wen nv «mw‏ תורְרק י 
אַרִבַּע ‘MINN‏ י שלשָה אָבוּת * שני rind‏ הַבְּרִית * אֶחָד 
אֶלְהִינוּ שָבּשָמיִם SIND‏ 


שָלשָה עֶשָר מִי mabe spot‏ עָשָר ryt ms‏ שָלשָה 
by DW oN bY‏ שְבְְיָאי TY NN‏ ּכְבְיָא * 
xmas Mbp‏ תשעה יַרְתִי 2 שְמוְגה spy‏ מִילָהי 
שבְעָה יָמִי שבַּפָּא י ששָה ID‏ מִשנֶה* חַמַשֶה win‏ 
now + mins ys min‏ אָבות * mind yy‏ הַבָּרִית י 
אֶחָד אֶלְהִינוּ. SIND pray‏ 
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Who knows what are just TEN? I know ten. There 
are the ten commandments. 

TEN Commandments, NINE Jewish Feasts, EIGHT 
days of initiation, SEVEN days of the week, SIX Books 
of the Mishnah, FIVE Books of Moses, FOUR Mothers of 
Israel, THREE Patriarchs, TWO tables of the Covenant, 
ONE GOD of the world. 


Who knows what were just ELEVEN? I know eleven. 
There were the eleven stars (in Joseph’s dream). 

ELEVEN stars (in Joseph’s dream), TEN Command- 
ments, NINE Jewish Feasts, EIGHT days of initiation, 
SEVEN days of the week, SIX Books of the Mishnah, 
FIVE Books of Moses, FOUR Mothers of Israel, THREE 
Patriarchs, TWO tables of the Covenant, ONE GOD of 
the world. 


Who knows what were just TWELVE? I know twelve. 
There were the twelve tribes of Israel. 

The TWELVE tribes of Israel, ELEVEN stars (in 
Joseph’s dream), TEN Commandments, NINE Jewish 
Feasts, EIGHT days of initiation, SEVEN days of the 
week, SIX Books of the Mishnah, FIVE Books of Moses, 
FOUR Mothers of Israel, THREE Patriarchs, TWO tables 
of the Covenant, ONE GOD of the world. 


Who knows what are just THIRTEEN? I know 
thirteen. There are thirteen attributes of God. 

THIRTEEN attributes of God, the TWELVE tribes of 
Israel, ELEVEN stars (in Joseph’s dream), TEN Command- 
ments, NINE Jewish Feasts, EIGHT days of initiation, 
SEVEN days of the week, SIX Books of the Mishnah, 
FIVE Books of Moses, FOUR Mothers of Israel, THREE 
Patriarchs, T'WO tables of the Covenant, ONE GOD of 
the world. 
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ANU חד‎ ODT IAD NBS PEP NUT חר גִדִיָא* חַד‎ 
: חד גַּרְיָא‎ 


NNN)‏ שְרָא י NES par sama may)‏ בְַּרִי זוזי 
PSU ONT TN‏ 


PTT + לְשנְרָאי רְאָכְלָה לְנְְיָא‎ TWN כלְבָּא י‎ NN 
PAYA TNT חַד‎ ORT בַּתְרִי‎ NBS 


MODST * לְשונְרָא‎ WT לכלְבָּא י‎ NDT) * חוּמְרָא‎ NNN 
: גְדיָא‎ NTA זוזי י חד‎ oma NaN par * aq 


JOP לְכלְבּת י‎ gr end Ae) + נוּרָא‎ NN 
זוזי * חד‎ AD NEN PEM NTE MDT ND 
: חד גְדִיָא‎ NN 


NST] * לְחוְרְת‎ NT NW? NID YD וְאָתָא‎ 
NBS PAM NT MPAA Nw? WT Nexo 
: זוזי * חַד גִרְיָא + חד גְדִיָא‎ mE 


NNN)‏ תורות + ep? NPT NID? NOB)‏ שר 
ומרת + pen‏ לכל + נש לשונרות * mbayy‏ 
ama Nay part sad‏ זוזי י NTT‏ חד גְדִיָא : 


NNN‏ השוחַט * NNW pA? HMw‏ לְסַיָא י דְּכְבָא 

esa quar לְכַלְבָּא י‎ apy לְחוּמְרָא י‎ by spy 

CRT TAR NEN הי‎ NTE PN 
: חד נַּרְיָא‎ 
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One only kid, one only kid, which my father bought for 
two zuzim. One only kid, one only kid.? 


The cat came and ate the kid which my father bought 
for two zuzim. One only kid, one only kid. 


Then came the dog, and bit the cat that ate the kid 


which my father bought for two zuzim. One only kid, one ~ 


¢ 
% 


only kid. 
Then came the stick, and beat the dog that bit the 


cat that ate the kid which my father bought for two 
zuzim. One only kid, one only kid. 


Then came the fire, and burned the stick that beat the 
dog that bit the cat that ate the kid which my father 
bought for two zuzim. One only kid, one only kid. 


Then came the water, and quenched the fire that burned 
the stick that beat the dog that bit the cat that ate 
the kid which my father bought for two zuzim. One 
only kid, one only kid. 


Then came the ox, and drank the water that quenched 
the fire that burned the stick that beat the dog that 
bit the cat that ate the kid which my father bought 
for two zuzim. One only kid, one only kid. 


Then came the slaughterer, and killed the ox that 
drank the water that quenched the fire that burned the 
stick that beat the dog that bit the cat that ate the 
kid which my father bought for two zuzim. One only 
kid, one only kid. 


1 If ever there was a children’s property, it is certainly this com- 
position. It isa member of a great universal family of similar character, 
and may possibly possess high claims to ancestry of the large and in- 
teresting tribe. The English variant is the old story of the old woman 
who could not get her pig to market over the stile. As the אחד מי יודע‎ 
emphasises the Unity of God, so does this composition exemplify the 
principle of reward and punishment, while the whole history of the 
Passover recounted throughout the Seder teaches the remaining funda- 
mental principle of Judaism, the מציאות הבורא‎ the existence of God, 
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' לְתוּרָא‎ pov לשוחט*‎ one oni aNd soy 
השרפ לחוטרות + הכנה‎ nem act cmb רשָתָא‎ 
sax par ened nbaga * לכלְבָּת + הנשך לשונרות‎ 
: חַד גְדִיָא‎ NM בְַּרִי זוןי * חד‎ 

pnw, nya לְמַלְאך‎ nv * הוא‎ aha הקדוש‎ NM) 
לְתוּרָא : דשָתָא לְמטת * בְכְבָא נוי‎ wow לשוחט י‎ 
shay awd qe לְכַלְבָאי‎ sara * לחוּטְרא‎ sab 
: גְדִיָא‎ I גִדְיָא*‎ TT + זוזי‎ IR NBN PSTD NT 
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Then caine the angel of death, and slew the slaughterer 
that killed the ox that drank the water that quenched 
the fire that burned the stick that beat the dog that 
bit the cat that ate the kid which my father bought 
for two zuzim. One only kid, one only kid. 


Then came the Most Holy, and destroyed the angel of 
death that slew the slaughterer that killed the ox that 
drank the water that quenched the fire that burned the 
stick that beat the dog that bit the cat that ate the 
kid which my father bought for two zuzim. One only 
kid, one only kid. 
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